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ABSTRACT
The pastoral experience of the author and his peers, leaders
within the Hesleyan Church, testimonies of those involved with Wesleyan
revivals, and current Wesleyan theological writers raise questions about
Christian practice among Wesleyans. This study on heart purity and its
effects upon the Christian life flows out of these conflicts between
theology and practice.
Problem
This study assumed that the doctrine of heart purity should
affect the practical living of Wesleyan people. To test that assumption
certain key questions were raised: Was there a particular lifestyle
experienced by those who had professed heart purity? Was there a conmon
way of looking at life situations? Did Wesleyans respond to a given
situation in a unique way? Did Wesleyans incorporate the Scriptures
into their reasoning? Did they take action on problems of Christian
practice that was distinctive? What things concerned Wesleyans on the
growing edge of their relationship to Christ? In brief, were Wesleyans
measurably affected in their practical living by the doctrine of heart
purity?
Design of Investigation
An investigation was designed to answer these questions as
follows: First, the basic criteria for evaluating a Wesleyan personal
ethic were established. Second, an experimental case study testing
program was designed. Third, participanLs were asked to express in
t>n:iting how faith was related to action in their lives. Fourth, the
case study experiment was conducted on three groups, two Wesleyan and
one Calvinist. Fifth, the results of the testing of the three groups
were contrasted and compared. Sixth, the basic ingredients of a positive
teaching program for practical ethics were discussed.
Findings
Ihe study found the following statenents were true for this
study when the results of the case studies were averaged together: (1)
Wesleyans and Calvinists did not view the ethical situations differently.
(2) Wesleyans sav^ the same options in a given situation as Calvinists.
(3) Persons of a Wesleyan theological stance looked at the essential
elanents for decision-making similar to Calvinists. (4) The scriptural
references given by all three groups in support of their answers did not
significantly differ. (5) There was little diversity in the way Wes
leyans and Calvinists thought the subjects should respond to this
situation. (6) There were no wide variances between the test groups'
personal responses to the situation. (7) The influences that change
the individual's life appeared to be the same.
The study also indicated that theology did affect Christian
practice in relation to personal growth. First, the Wesleyans had a
representative group who struggled with problems other than the normal
Christian walk or a new situation in life. Second, the action taken by
the individuals to remedy the problan inplies that Wesleyans are affected
by their theology. Third, the resulting changes of a personal faith in
action indicated that theology was affecting lifestyle.
Conclusions
The results of this particular study may be tentatively used to
anticipate the response of other similar groups. First, theology did
not influence Christian practice in given situations ^en the several
responses were considered as a whole. Second, a significant minority of
sane 407o were affected by their theology on the growing edges of their
lives. Third, private devotions were more influential in people's lives
than public worship. Fourth, the data indicated that ethical levels
of living were raised over periods of time by a needs -oriented, con
sistent teacher who saw his task as continuing for as long as he taught.
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CHAPTER 1
INTRODUCTION
The author has been a part of the Wesleyan Church all of his
life and has served as a pastor for eleven years. Along with other
Wesleyans he has been comnitted to the doctrinal statements of the church
and has appreciated a central doctrine of the church, the doctrine of
heart purity Yet, he has wondered how many Wesleyans were able to
incorporate this doctrine into their everyday living. Many other ccan-
mitted Wesleyans have pondered the same questions. Wesleyan scholars
have questioned how well Wesleyans have moved from the doctrine to
practice, e.g. , one contetiporary Wesleyan scholar suggested that Wesleyans
preached differently when addressing doctrinal subjects than when they
addressed practical living.-'- District and general officials have ex
pressed concerns about the practical living of Wesleyan people. Minis
terial friends have spoken of a dichotomy between what people professed
and did, e.g., a pettiness in personal dealings. The honesty that
surrounded Wesleyan revivals at the turn of the century did not seen to
continue as the norm for practical living. This study on heart purity
and its effects upon the Christian flows out of these conflicts between
^Mildred Bangs Wynkoop, A Theology of Love (Kansas City:
Beacon Hill Press, 1972), p. 39.
1
2theology and practice.
Statement of the Problem
This study assumes that the Wesleyan doctrine of heart purity
should affect the practical living of Wesleyan people. To test that
assunption certain key questions had to be raised: Was there a parti
cular lifestyle experienced by those who had professed heart purity
as taught by the leaders of the Wesleyan Holiness Movement? Was there
a ccmnon way of looking at life situations? Did Wesleyans respond to a
given situation in a unique way? Did Wesleyans incorporate the Scriptures
into their reasoning uniformly? Did they take action on problems of
Christian practice that was distinctive? What things concerned Wesleyans
on the growing edge of their relationship to Christ? In brief, were
Wesleyans measureably affected in their practical living by the doctrine
of heart purity?
Limitations
The questions listed above were studied within the following
limits: First, this study was not an attempt to redefine Wesleyan
theology; rather, the author sought to set forth a consensus of accepted
Wesleyan scholarship. This restricted the research to sources necessary
for understanding Wesley and Wesleyan thinking as defined in themselves.
Biblical, theological, and historical resources were consulted, but John
Wesley was used as the final authority
Second, this study was limited to the effect of the Wesleyan
doctrine of heart purity upon Christian practice. Ethics in general
addresses every act which involves the totality of one's being. This
3writer does not deny that ethics is much broader than the scope of this
paper, for ethics are concerned with "every part of our conscious living,
not with certain parts to which it gives moral significance while ignoring
other segments of life. "2 In this paper, however, the study of ethics
was narrowed to its relation to the practical, everyday interaction with
others.
Third, the study was limited to Christian practice viewed frcan
the perspective of a Wesleyan theological conmitment. Fourth, the study
reported in this Project-Dissertation was limited to one semi-rural
community setting where representative issues could be studied. The
details of the setting of the study were explicated in Chapter Five.
Fifth, the research was limited to the materials necessary to understand
and evaluate Christian practice. The study did not explore the field of
psychology and its relation to Christian practice. The author noted the
presence of psychological elements but they were not essential to an
understanding of the evaluative process.
Sixth, it was limited to one experimental examination using
the case study method in the ccximunity setting mentioned above. Seventh,
it was limited to two specific congregations and any characteristics
which are particular to than. Application of the results to other wider
contexts would demand further testing. This study merely sought to
develop and model a methodology which can be useful to such further
investigation.
^Charles B. Eavy, Practical Christian Ethics (Grand Rapids,
Mi. : Zondervan Publishing House, 1959), p. 11.
Theoretical Framework
4
Current Wesleyan scholars such as Harold Kuhn believe that
Wesleyans must live out the implications of the doctrine of heart purity
in everyday life.-^ Kuhn affirmed that the greatest task before the
holiness movanent was the practice of theology in everyday living.^
Wynkoop believes that the task before the clergy within the Wesleyan
persuasion is to move with consistency from doctrine to practice.^
Current Wesleyan scholars affirm the doctrine of heart purity while
recognizing the need for implonentation of that espoused theology in
Christian practice.
Assumptions
This Project-Dissertation is best understood in light of the
following assumptions: First, it is assumed that theology does affect
lifestyle. Second, it is assumed that vital Christianity affects life
style. The fact that one has a daily walk with Christ means that one
must have a change in relation to others. Third, it is assumed that
persons who regularly hear the gospel proclaimed are affected by what
they hear. Fourth, it is assumed that Wesleyans were hearing Wesleyan
theology proclaimed.
Definition of Terms
There were a number of terms used to describe the second
^Harold B. Kuhn, "Ethics and the Holiness Movanent," Insights
into Holiness, ed. Kenneth Geiger (Kansas City: Beacon Hill Press, 1962),
p. 241.
^Ibid., p. 242.
Wynkoop, A Theology of Love, p. 39.
5definite work of grace subsequent to regeneration wrought in the heart
of the believer by the work of the Spirit. There was no attempt made to
define these terms in a historical or theological interpretation.
Instead they were defined as understood in Wesleyan theology. Wesley
defined Christian Perfection as: "It is the loving God with all your
heart, mind, soul, and strength. This implies that no wrong tonper,
none contrary to love, remains in the soul; and that all the thoughts,
words, and actions are covered by pure love."^ However, in this study.
Christian perfection, heart purity, entire sanctif ication, and holiness
are used interchangeably to describe this second definite work of grace. ^
"Wesleyan theology" is used to describe the theological concepts
of John Wesley and his followers. The "holiness movement" refers to
those denominations who anbrace the doctrine of a second definite work
of grace.
^ "Wesleyans" is defined here as those who embrace the teachings
of John Wesley. "Wesleyan" is also used in Chapters Five and Six in
reference to the people of the Allendale Wesleyan Church test groups.
Finally; "Christian practice" refers to the actual performance
and application of the doctrine of heart purity to everyday situations.
Ihe term "personal ethics" is used in a narrow sense to represent ethical
^John Wesley,- A Plain Account of Christian Perfection (London:
Epworth Press, 1952). p. 51.
~
^For a more complete understanding of these terms see Mildred
Bangs Wynkoop, Foundations of Wesleyan-Arminian Theology (Kansas City:
Beacon Hill Press, 1967.
Spor a more complete understanding of the holiness movanent
see James Douglas Dixon, The New International Dictionary of the
Christian Church (Grand Rapids, Mi.: Zondervan Publishing House, 1967) ,
pp. 474-75; or Arthur Carl Piepkorn, Profiles in Belief: The Religious
Bodies ot the United States and Canada, Vol. Ill, Holiness and Pente
costal (San Francisco: Harper and Row, 1979) .
6decisions which are part of daily Christian practice and not in the
more technical sense of the classical category of philosophical ethics.
Review of Literature
Social ethics in relation to broad social issues have been
adequately explored; however, little has been done in the area of
Wesleyan Christian practice. The literature in the field of Wesleyan
personal ethics was quite limited, and there was no recognized work that
SLEnmarized a Wesleyan ethic.
Reviewing Problems in
the Literature
Although the focus of this study was practical Christian living,
the lack of a standard work on Wesleyan ethics presented a number of
problons. First, there was the problen of understanding exactly what
Wesley had to say on a given issue. Wesley was not a systematic theo
logian as was John Calvin. Wesley was concerned with coirmunicating to the
masses, specifically the poor. The bulk of Wesley's thoughts on Chris
tian practice appeared in sermon form. The points he made must be sorted
out to understand his ethical stance. Albert C. Outler wrote, "I have
cone to believe that the label 'folk-theologian' fits John Wesley far
more accurately than most conventional interpretations of this remark
able and many-sided religious progenitor."^ His reasoning for this
thinking came from the firm conviction that Wesley was, "a truly learned
man who had voluntarily identified himself with Christ's poor in Britain's
^Albert C. Outler, "John Wesley: Folk-Theologian," Theology
Today, XXXIV (July. 1977), 150.
7slums and mines and f ields. Wesley sought to make all of his writings
sinple enough so that the conmon person could understand them. Outler
believes that Wesley was one of the most learned men of his day but
that Wesley's great knowledge was hidden because of Wesley's preoccupation
with practicality This preoccupation made a study of Wesley difficult
because "everything creative in his theologizing (including his sources
and his way with than) has this practical concern as its warrant. "�^�'�
Indeen, "Wesley is not readily assessable for want of proper, critical
editions and competent studies frcm across the entire spectrum of ecu
menical scholarship. "12 itius far there has not been a critical assess
ment of Wesley and his sources.
Second, there was an additional problem created by the fact
that the Wesleyan holiness movement "was never forced to erect a system
of ethics as such; she found the general outlines of her ethical anphasis
ready-made. "�'�-^ Ihe very nature of the doctrine of heart purity as the
enabling power for living appeared to have caused Wesleyan theologians
to neglect the elaboration of a major Wesleyan ethical perspective. The
material was available only in magazine articles and an occasional
chapter in a composit book. Leon Hynson, whose articles are enumerated
later in this chapter, is the only scholar in recent years who has dealt
specifically with various theological concepts which influenced Wesley's
lOibid., p. 151.
llAlbert C. Outler, "Wesley in the Christian Tradition," The
Place of Wesley in the Christian Tradition, ed. Kenneth E. Rowe (Metachen,
N.J.: The Scarecrow Press, 1976), p. 14.
12 Ibid., p. 33.
l^Kuhn, "Ethics and the Holiness Movanent," p. 241-42.
8ethical thinking. �'�'^
Third, the testing was further conplicated by the lack of
similar, previous experiments. Investigations regarding Christian
practice from a Wesleyan perspective have not been previously carried
out. In recent years, moral developnent scholars have developed exami
nations to classify levels of moral development. But, according to
James Rest, these materials have not been used to evaluate the relation
ship between theology and Christian practice.!^ There has been a pre
liminary investigation developed involving the relationship of life
style to the Sermon on the Mount by Robert Barr and Robert Suggs but
the results have not yet been tabulated, nor have the questions been
validated. 16 There were no widely accepted tests which precisely
analyze the relationship between ethics and theology that may be used
for reference. This lack made the evaluation even more difficult.
One previous study was located which dealt with defining
the church's influence on moral issues. Hugh Hartshorne and Mark A.
l^Dr. Leon 0. Hynson is corresponding with Oxford Press
regarding the possibility of printing the various conponents of
Wesley's ethics. This would be a valuable tool to the serious student
of Wesleyan ethics.
l^Based on a telephone interview with Dr. James Rest,
University of Minnesota, February 1, 1980.
16Pvev. Robert E. Barr and Rev. Robert Suggs have teamed up
to design "An Inventory of Christian Character," based on the Beatitudes.
It is designed to coordinate with the Taylor-Johnson Temperment Analysis.
Currently the test is in limbo because Rev. Robert Suggs, whose ex
pertise is in Psychology, is out of the country. Once evaluated it
premises to be a useful tool. This information was given in a February
13, 1980 telephone interview with Rev. Robert E. Barr.
9Mayl'' did a study relating Sunday School attendance to the moral values
of school children which led them to the following conclusions: (1)
Sunday School attendance had little affect on moral values. (2) There
were no specific relations between moral knowledge and conduct, only
general relations. (3) The differences between Jews, Protestants and
Catholics could be accounted for by intelligence, socio-economic levels,
and cultural backgrounds. (4) Religion was a matter of hone and church
influence.
Primary Authors
The Works of John Wesley^^ were the primary sources for under
standing a Wesleyan ethic. The most valuable materials for this study
were: Volume V, the "Sermons on the Sermon on the Mount," which gave
structure to Wesley's basic ethical outlook; two sermons in Volume VI:
"The Use of Money." and "The Good Steward"; two sermons in Volume VII:
"On Pleasing All Men," and "On the Deceitfulness of the Human Heart";
and Volune VIII in giving more vivid detail of the Methodist lifestyle.
"The Directions Given to the Band-Societies," "Several Conversations
between the Rev. Mr. Wesley and others frcm the Year 1744 to 1789,"
"The Character of a Methodist," and "An Answer to the Rev. Mr Church's
Ronarks on the Rev. Mr. Wesley's Last Journal; In a Letter to that
I'^Hugh Hartshorne and Mark A. May, "A Sunmary of the Work of
the Character Education Inquiry," Religious Education, XXV, No. 7 (1930),
607-19.
Hugh Hartshorne and fterk A. May, "A Summary of the Work of
the Character Education Inquiry. Part II," Religious Education, XXV-
No. 8 (October 1930), 754-67.
ISjohn Wesley, The Works of John Wesley (1872 rpt., Kansas City:
Beacon Hill Press, 1978), I-XIV.
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Gentianan," contained a portion of Wesley's thinking regarding Christian
practice.
Several of Harold B. Kuhn's writings dealt with the matter of
a personal Wesleyan ethic. However, the key article was "Ethics and
the Holiness Movement. "1^ This chapter summarized the basis of a
Wesleyan personal ethic.
James F. Gustafson's volume, Christ and the Moral Life, gave a
valid appraisal of Wesley's position. ^0 Two chapters, "Transformation by
Conversion" and "Jesus Christ, the Sanctifier" present a concise state
ment of a Wesleyan ethic. Gustafson did not agree with Wesley and made
an attanpt to refute Wesley's position.
Leon 0. Hynson^l was the most recent writer to consider the
theological basis for a Wesleyan ethic. In a series of articles written
for various periodicals, Hynson sets forth the groundwork for understanding
Wesley's writing. Hynson' s coverage was broader than the Christian
practice perspective of this paper. "Christian Love: The Key to Wesley's
Ethics" described the necessity of understanding love in Wesley's ethics
and as the foundation for understanding Wesleyan ethics. "Social Concerns
of Wesley: Theological Foundation" highlighted Wesley's contention that
l^Kuhn, "Ethics and the Holiness Movement," pp. 241-61.
20james M. Gustafson, Christ and the >foral Life (New York:
Harper and Row Publishers, 1968).
2lLeon Hynson 's articles are as follows: "Christian Love: The
Key to Wesley's Ethics," Methodist History, XIV (October, 1975), 44-55;
"Social Concerns of Wesley: Theological Foundation," Christian Scholar's
Review, IV No. 1 (1974), 36-42; "War, the State, and the Christian
Citizen in Wesley's Thought," Religious Life, XLK (Surnier, 1976). 204-19;
"John Wesley's Concept of Liberty of Conscience," Wesleyan Theological
Journal, VII (Spring, 1972), 36-46.
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the Christian must be involved with the world about him. "War, the
State, and the Christian Citizen" contained a sutrmary of how the
Christian should relate to the state. He concentrated on the concept
of conscience as a "graced faculty" in "John Wesley's Concept of Liberty
of Conscience."
Mildred Bangs Wynkoop "s book, 22 A Theology of Love, explored
the concept of love as the focal point of Wesleyan theology- Wynkoop 's
book, John Wesley: Christian Revolutionary, 23 gave a broad survey of
the social ethics of John Wesley
Albert C. Outler 's24 writings identified Wesley as a theologian
comnitted to the masses. He pointed out the vast resources in Wesley's
thinking and the difficulties of assessing Wesley's stance on a particular
issue.
Bishop William R. Cannon's book, 25 The Theology of John Wesley,
offered a concise statement of Wesley's theology. He focused on the
central concepts of a Wesleyan theology.
Carl H. F- Henry's book, Christian Personal Ethic, presented a
broad comprehensive overview of the entire field of ethics with a strong
argument for a Christian ethic. Henry not only traced the progression
of ethical thought but also gave the reasoning behind that progression.
22wynkoop, A Theology of Love.
23Mildred Bangs Wynkoop, John Wesley: Christian Revolutionary
(Kansas City: Beacon Hill Press, i97U) .
2'^Outler, "Wesley in the Christian Tradition," "John Wesley:
Folk-Theologian .
* '
25william R. Cannon, The Theology of John Wesley (New York:
Abingdon Press , 1946) .
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However, its strong theoretical format did not readily contribute to a
more restricted, practical Christian living emphasis of this paper.
Paul Ramsey speaks to the whole spectrum of ethical thought
with a ccrnnitment to understand the way the Bible views morality. His
books on ethics cover such controversial areas of social ethics as;
fetal research, genetic control, and war However, his fundamental work
for this study was Basic Christian Ethics. ^7
Design of Investigation
Does the Wesleyan doctrine of heart purity affect the practical
living of Wesleyan people? The investigation of the question was con
ducted within the following guidelines. First, the basic criteria for
evaluating a Wesleyan personal ethic were established. In order that the
reader might understand the backdrop for evaluating action in the case
studies, the meaning of the Beatitudes as interpreted by Wesleyan scholars,
and Wesley in particular is explained in Chapter Two. The over-riding
influence of Wesley's practical enphasis is sunmarized in Chapter Three.
The influence of Wesleyan doctrinal distinctives is discussed in Chapter
Four.
Second, the author sought to find an outside testing agency to
actually design and administer a test that would give objective data
concerning the Christian practice of Wesleyans. The possibility of a
team trained in moral development theory was explored with the Harvard
26carl H. F. Henry, Christian Personal Ethics (Grand Rapids,
Mi.: l*n. B. Eerdmans, 1957).
27paul Ramsey. Basic Christian Ethics (New York: S. Scribner
and Sons, 1951).
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University Graduate School of Education with no success. 28 The University
of Wisconsin - Extension, Department of Business and Management was asked
about the possibility of adapting tests used by their professors but
this proved not to be feasabie. The author, out of his experience
with its use in the Doctor of Ministries Program, decided to use the
case study method as a means of securing evaluative data for the study.
A case study file from the Case Method Institute was obtained with the
intension of using pre-written cases. 29 Finally, the cases that are a
part of this study were used and evaluated.
Third, this experimental testing program was coordinated with
three groups, two of them Wesleyan and the third Calvinist. The first
Wesleyan group, a randan sampling from the Allendale Wesleyan Church,
were representative of the entire congregation. The second Wesleyan
group, the author's Congregational Reflection Group, had been a part of
the total Doctor of Ministry program. The third group, a selected
sampling from the First Christian Reformed Church of Allendale, were
Calvinistic in their theology. Fourth, the results of the testing of
the three groups were contrasted and compared in order that the
similarities and/or differences m the application of theology to
practical Christian living in each of the theological contexts could
be identified. Fifth, the personal spiritual growth factors which
might impact upon Christian practice were identified in the testing and
28The author contacted the Harvard University Graduate School
of Education, Roy E. Larson Hall, Appian Way, Cambridge, Massachusetts,
but they were unable to do the study-
29The Case Method Institute is currently located at Fuller
Theological Seminary, 135 N. Oakland Avenue, Pasadena, California 91101.
contrasted and compared; this gave insight into the relationship of
faith to Christian living. Six, the basic ingredients for teaching
Wesleyan practical ethics were suggested and discussed. The study now
turns to the study of the Beatitudes in further development of the
expressed goals and methodology developed above.
CHAPTER 2
THE WORTANCE OF THE BEATITUDES IN WESLEYAN ETHICS
The Sermon on the Mount is essential to any biblical study
of ethics for it contains a sutrmary of Jesus' teaching. Since John
Wesley is the final authority for the issues raised in this study, the
primary focus of this chapter was a recovery of his interpretation of
the Beatitudes. The author accepted Wesley's position that the Beati
tudes were the central dissertation within it. The methodological
approach to the chapter was to understand some basic Wesleyan theological
considerations, to set forth Wesley's viewpoint on the Sermon on the
Mount, and to pinpoint Wesley's interpretation of the Beatitudes.
Wesleyan Theological Considerations
Before studying the Beatitudes a Wesleyan theological pers
pective is needed to understand the dynamics involved in Wesley's inter
pretation. This Wesleyan theological perspective was not the whole of
Wesleyan theology but it defined areas relevant to practical ethics.
The effect of the conversion experience with Christ must be addressed.
The concept of why the Christian functions as he does must be explored.
The Christian's duty must be seen in light of what God has provided.
The concept of a total love for God and neighbor as it influences every
thing we do must be explored.
15
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One position of Christian ethics assumed the viewpoint that
becaiiing a Christian did not change one's ability to live uprightly.
They suggested that Christians have no better moral discernment than
non-Christians. For instance, Gustafson believes "no special affective
capacities, logic, or rational clarity can be claimed by Christians as
possessions they have by virtue of their faith."! But does he consider
the presence of the Holy Spirit in the Christian's life? Does the Holy
Spirit influence the ability to discern between right and wrong? Even
Gustafson recognizes that there should be a difference when he says:
"this however, is not to say that moral discernment in the Christian
life ought not to be different."^ That is. Christians ought to live
differently but they do not. Wesleyan scholars disagree with a stance
like Gustafson's. The Wesleyan position maintains that Christians do
have new power of discernment through the presence of the Holy Spirit
and a conscience void of offense.
Arthur Garnett expresses a similar opinion: "man's insight
into the essential nature of his duty to his fellows is independent
of his theological beliefs."-^ But, even what one believes his duty to
be is affected by theological perspective. For example: if the Beati
tudes are ideals which can never be reached in this life rather than
norms for present Christian practice the essential nature of duty to
others is changed. The Wesleyan perspective is that the presence of
1James M. Gustafson, Theology and Christian Ethics
(Philadelphia: United Church Press, 1974), p. 109.
2lbid.
^Arthur Campbell Garnett, Religion and The Moral Life (New
York: Ronald Press, 1955), p. V.
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Jesus Christ in one's life affects his relation to others. It is based
upon a revelational ethical theory:
It projects for human thought and human acceptance the
proposition that the good and the right are grounded, not
merely in the structure of the cosmos, but in the will of
a holy and sovereign God. This God, grasping fully and
completely our needy and our limited predicament, has
taken the initiative in disclosing to mankind, in definitive
and final fashion, the major lines and central drive of
that will.^
God has revealed His will unto man,^ through His Word and
further through the Spirit's direction within the believer's heart.
The Holiness movement "logically recognizes the moral mandate as being
part of the very core of the message of revealed truth. That is, the
Bible speaks truth and the center of that truth relates to actions.
The Wesleyan moral mandate comes fron the possibility of heart purity as
a work of God: "He (the Holy Spirit) simplifies the motivation of the
life, bringing all the currents of the personality into harmonious
flowing in the direction of God's good will."^ Here the move is made
from knowing the revealed will to living that revealed will. The
Christian is not confronted with abstract ideals but livable guidelines
which demand response under grace.
Believing that God has revealed His will for man and that the
Holy Spirit does, through the cleansing of entire sanctif ication, incline
man toward obedience to God's will, there must be a guidance system for
^Harold B. Kuhn, "Ethics and the Holiness Movement," Insights
into Holiness, ed. Kenneth Geiger (Kansas City: Beacon Hill Press, 1962),
p. 244":
%an is used here in the generic sense of representing both
male and female.
6Kuhn, op. cit., p. 245. ''ibid.
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the individual. That guidance systan is conscience; but not conscience
devoid of grace, but conscience as defined by Wesley in the following
terms.
Conscience for Wesley is never devoid of grace even in the
unsaved. It is "an aspect of that gracious work of God; given to man
to enable him to feel a sense of ease at doing right and good, and a
sense of uneasiness when acting in contrary manner."^ That is, God
has given man a sense of right and wrong by His grace. "Conscience is
never simply natural, but is a branch of preventing grace; it makes
moral judgnents as a graced faculty "^ However, conscience is not able
to cause the unsaved man to live a righteous life - that is done only
through a relationship to God. Ihe power to act upon what conscience
tells you is "given by the grace of God through faith, which expresses
itself in love. It is that faith which works through love which is the
dynamic of the Thou-directed life."!'-' So conscience is able to function
in the love-motivated man to its fullest extent, allowing him the
opportunity of functioning uprightly.
We are increasingly able to understand God's truth and how it
applies to human situations as the hindrances of self-centeredness and
twisted egocentricity are removed. Conscience, then, is enabled to
function at its highest level, bringing truth and practice into closer
harmony Truth is something which I must put into action because "the
^Leon Grville Hynson, "Church and State in the Thought and
Life of John Wesley," N.P., 1971, 212.
^Leon Grville Hynson, "John Wesley's Concept of Liberty of
Conscience," Wesleyan Theological Journal, VII (Spring, 1972), 38.
lOlbid., p. 39.
19
Bible deals heavily with the kind of thing man must do if he profits
by God's love."-'--'- Consequently, Wesleyan theologians maintain that as
God works in a person's life he begins to live a good life. According
to Wesley, "whatever religion can be concealed is not Christianity. If
a Christian could be hid, he could not be compared to a city set upon a
hill; to the light of the world. "12 Christian cannot be hidden
any more than the Christian who is made, perfect in love can knowingly
function in an inmoral manner. "Holiness is moral to the core - love
to God and man."!-^ This morality is expressed in reaching out to others
in daily life and relating to them in love. Holiness ethics involve
"the transition from love (which is the core of motivation which lies
behind Christian sanctity) to justice."!'^ That is the crux of Holiness
ethics - from love motivation to love in action.
Wesleyan ethics then, are intensely practical for they operate
out of love motivation in persons. This love motivation "is a composite
principle which incorporates the personal and social dimensions. It is
rigorously dananding, and radically challenging, for in Wesley love and
perfection are linked together to form a lofty ideal, "l^ and not only
an ideal, but a practical lifestyle that was refined in the relationship
ll-Mildred Bangs Wynkoop, A Theology of Love (Kansas City:
Beacon Hill Press, 1972), p. 165.
12John Wesley, The Works of Wesley (1872 rpt., Kansas City:
Beacon Hill Press, 1978), V, 302.
l^Wynkoop, op. cit., p. 167
l^Kuhn, "Ethics and the Holiness Movement," p. 255.
l^Leon Orville Hynson, "Christian Love: The Key To Wesley's
Ethics," Methodist History, XIV (October, 1975), 45.
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with others. Our total beings are affected by a love motivation, "and
the same intensity of love or quality of love which is bound up in self-
love is to be expressed toward the neighbor. "^^ This motivation is the
key to the whole of personal relationships in Wesleyan thought. It is
also the key to other Wesleyan concerns. It was what propelled Wesley
toward social concerns.!'' Wesley stressed the relationship between
holiness, love and good works. "Apart from this outreaching love,
holiness has no content."!^ Thus, holiness becomes inseparably linked
to action because outside of human actions love is very difficult to
assess.
In general, Wesleyan ethical theology is based on two biblical
coranands: love the Lord God with your total personality and love your
neighbor as yourself. "It is, we sutxnit, the application of these two
...to the concrete situation which poses the crux of the ethical issue
for the person determined upon the life of Christian sanctity . "l^ As
one relates to others in love in everyday life, men are able to see that
love cotrmanded "meets love as an enactment ! "2'-' Jesus Christ personified
this sort of ethical response while here on earth.
Ihe Wesleyan position has dangers within it. First, ^1 there
is the danger of complacency v^^ich is strengthened by a sense of having
arrived at full maturity so that daily living is not so closely guarded.
16ibid. 17ibid., p. 55. l^jbid., p. 50.
l^Kuhn, op. cit., pp. 245-46.
20ibid., p. 246.
2lHynson, op. cit., p. 52.
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Second is the danger of excessive spiritual introspection so that one is
more concerned with the quality of his actions than the concept of Christ
in and working through him. In such cases the Christian shifts the
anphasis from working out his faith in society to assessing the quality
of his actions and forgets his fellow man. Third, some have assumed
that the term perfection meant a perfection which was free from any flaw
or shortcoming. As a result, some could not conceive of saying, "I'm
sorry." or praying in the Lord's Prayer, "forgive us our debts." A
fuller understanding ot the letters and sermons of Wesley will help
guard against these dangers. He was well aware that "even the saints
may lack knowledge and fail in judgnent.''^^ There are dangers in a
misunderstanding of the Wesleyan position but they should not preclude
it.
The Meaning of the Sermon on the Mount
The descriptions and conmands within the Sermon on the >bunt
are not ethical ideals to be sought after but never attained, nor ones
that were valid for the apwstles but not for present day Christians.
Wesley said the Sermon on the Mount was not addressed to just the apostles
and the multitudes who were with Him on the mount but was addressed to
every man v*io would ever hear the message of salvation.
^3 The reci
pients are those who hear and believe. All men who name the name of
Christ as Savior are under obligation to live according to these guidelines.
^"^E. C. Urwin and Douglas Wollen, John Wesley - Christian
Citizen: Selections from His Social Teaching (London: Epworth Press,
1937), p. 1/
23wesley. Works, V, 249.
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Wesley continued: "Our Lord, first, lays down the sum of all true
religion in eight particulars, which he explains, and guards against the
false glosses of men. "24 Wesley saw the Sermon on the Mount as appli
cable to all Christians and summarized in the portion commonly known as
the Beatitudes.
The Sermon on the Mount is an intensely practical section of
the Scriptures relating to personal ethics. The distinctive of Wesleyan
theology is its anphasis on these principles as being operative in the
everyday life of the Christian. It is a misinterpretation of Wesley to
miss that expectation. The Sermon on the Mount must be regarded as
practical; the Beatitudes as a model for everyday living in Wesleyan
theology.
A Close Look at The Beatitudes
A third consideration of this chapter was Wesley's understanding
of the eight particulars which Wesley says our Lord gave, in Wesley's
words, "to guard against the false glosses of men."^^ The scope of this
section was to review Wesley's understanding of what was being said in the
Beatitudes and relate how this becomes a basis for an ethical systan.
The Sermon on the Mount is basic to an understanding of ethics
in most theological writings, but in Wesleyan theology the ethical con
siderations of the Beatitudes are a necessary norm of the Christian's
lifestyle. It is generally agreed that the Sermon on the Mount, and the
Beatitudes in particular, provides the basis for a call to personal
sanctity Indeed, the only justifiable reason for existence of the
24 Ibid., p. 251-52. 25ibid.
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Wesleyan holiness niDvement is as it demonstrates how the principles con
tained in the Beatitudes "are brought to personal embodiment in steady
and durable Christian living. "26 i^iis lifestyle must be operable in its
members if it is to be true to its basic theological stance.
As the author has noted before, Wesley believed the Beatitudes
were a sunmary of the Sermon on the Mount. Each Beatitude was studied to
recover Wesley's interpretation. Their meanings were then stated in the
author's ivords.
1. In Matt. 5:3 we read: "Blessed are the poor in Spirit,
for theirs is the kingdom of heaven. "27 ihe poor in spirit are described
by Wesley as "the humble; they who know thanselves; who are convinced
of sin; those to whom God hath given that first repentance, which is
previous to faith in Christ. "28 Clarke, the first major Methodist
expositor after Fletcher, suggests the poor comes from the root word
which means to shake or treoijle and suggests such a one is but a step
from the kingdom. 29 i^e meaning of poor in spirit, then, refers to
that realization that one can do nothing to earn salvation. The last
part of the verse indicated that the reward for this spirit is possession
of the kingdom, not as future state but as present reality. Wesley
said:
26Kuhn, "Ethics and the Holiness Movement," p. 241.
27ihe New International Version shall be used for all Scripture
unless otherwise stated.
28wesley. Works, V. 253.
29Adam Clarke, The Holy Bible With a Commentary and Critical
Notes (New York: Abingdon Press, n.d. ) , V, 65.
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Poverty of spirit, in this meaning of the word,
begins where a sense of guilt and the wrath of God ends;
and is a continual sense of our total dependence on
him, for every good thought, or word, or work; of our
utter inability to all good, unless he 'water us every
moment;' and an abhorrence of the praise of men, knowing
that all praise is due unto God only.^^
"Poor in spirit" may be defined as total dependence on God - a realization
of our inability outside of grace, to do good. Further, God deserves the
praise for all good works.
2. "Blessed are those who mourn, for they will be comforted"
(Matt. 5:4). "That is, those., who feeling their spiritual poverty, mourn
after God, lamenting the iniquity that separated than frcm the fountain
of blessedness. "31 "In the real world, we are capable of sorrow be
cause we care. Only if we did not care would it be possible to avoid
all grief. "32 Jesus mourned while here on earth; "He mourned for what
might have been, and on one occasion wept over Jerusalem, as He con
templated the contrast between God's purpose for His people and their
present plight. "33 Wesley suggested that the primary focus of this
mourning was that of those who, although they have been saved, were
doubting their condition and experience with God. They mourned because
they wondered if they were indeed saved and questioned where God was
right now. 34 Wesley also saw that the continuing affect of mourning
described here was a mourning "for sins and miseries of mankind:
30wesley. op. cit., V, 257 31ciarke, op. cit., V, 65.
32Eric W. Baker, The Neglected Factor: The Ethical Elanent
in the Gospel (New York: Abingdon Press, 1963), p. 37.
33ibid., p. 41.
34wesley, op. cit., V, 258-59.
...'with than that weep' ....for than that weep not for themselves,
....for the weakness and unfaithfulness of those that are, in some
measure, saved from their sins. "35 Mourning, then, in Wesley's view,
had to do with caring for others and identifying with them in their
needs .
3. "Blessed are the meek, for they shall inherit the earth"
(Matt. 5:5). Probably none of Christ's words have been more misunder
stood by casual readers - particularly those who have the current mind
set that meekness and weakness are the same. Even though in Num. 12:3
Moses was meek, we do not associate Moses with weakness. In Jn. 18:23,
Jesus was slapped by one of the high priest's officers. '"If I said
something wrong,' Jesus replied, 'testify as to what is wrong. But if
I spoke the truth, why did you strike me?'" There was no conflict
between Jesus' teaching and His practice. Wesley suggested that this
meekness is related to oneself, God and neighbor. "When this due com
posure of mind has reference to God, it is usually termed resignation;
...to ourselves, we style it patience or contentedness .... toward other
vnen, then it is mildness to the good, and gentleness to the evil. "36
It is a quiet fortitude that maintains right in all situations. Meek
ness means being unaffected by the normal skirmishes of life. It is the
quality of maintaining the right with graciousness .
4. Ihe next quality of the Christian, according to Christ in
Matt. 5:6, is "Blessed are those who hunger and thirst for righteousness.
Christ used two of the most intense drives within man to show the
35wesley, Works, V, 260.
36ibid., p. 263.
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intensity of a proper desire for righteousness. The words are in the
present participle form, indicating a continual hunger and thirst. The
intensity of these verbs is shown in the tense of their objects. "Here
and in other places in the N.T. they take the accusative, the object
being of a spiritual nature, which one not merely desires to participate
in, but to possess in whole. "^^ Herein was expressed an intense con
tinual desire to be righteous, which Wesley defines as "the image of God,
the mind which was in Christ Jesus. "38 He was saying it was an intense
desire to be like Jesus, therefore it expresses an intense desire for
more love. It is a quality of lifestyle that is always desiring to
know more of God and seeking to live like Christ. "Ihe man who is
blessed in this respect is the man who above all desires to fulfill
the intention of his being and become what he ought to be. "39
5. "Blessed are the merciful, for they will be shown mercy"
(Matt. 5:7) Wesley said "this virtue, therefore, is no other than a
lively emotion of the heart, which is excited by the discovery of the
creature's misery" and such an emotion as manifests itself outwardly,
by effects suited to its nature. "^'^ It is a quality of feeling and
actively caring for one's neighbor Wesley suggested that the merciful
are "the conpassionate, the tender hearted; those who . .earnestly
3''w. Robertson Nicoll, ed. The Expositor's Greek Testament
(Grand Rapids, Mi.: Wm. B. Eerdman's Publishers, 1%/), I, 98-99.
Hereafter cited as EGNT.
3%esley, op. cit., V, 267
39Baker, The Neglected Factor, p. 55.
40ciarke, Cormentary, V, 66.
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grieve for, those that do not hunger after God. ..they who love their
neighbors as themselves. "^1 He saw it as spiritual and social concern.
Wesley suggested in his sermon on the verse, that this was a picture of
I Cor. 13 in action. "The situation envisaged is one in which, through
OTongdoing or failure of some other kind, another human being is in our
power. "42 n g quality of life whereby one loves his neighbor to
the same extent that he loves himself.
6. "Blessed are the pure in heart, for they will see God"
(Matt. 5:8). This is purity of motive within the heart - the seat of
affections. Purity of heart speaks of God's cleansing work in the heart
that removes the hindrances to love found in the condition of sin:
"So that now they love the Lord their God with all their heart, and with
all their soul, and mind, and strength. "43 it is a motive for actions.
Ihe Christian's motivation is derived from a pure heart. "Moral
siinplicity is the cardinal demand in Christ's ethics. The man who has
attained to it is in His view perfect. "44 They are able, in their
dealings with others, to act from pure intentions. Persons who have
been so purified are able to love more fully. Wesleyan ethical con
siderations must be centered around the possibility of a pure heart.
7 "Blessed are the peacanakers, for they will be called the
sons of God (Matt. 5:9) Wesley defined peacemakers as those who
"detest and abhor all strife and debate, all variance and contention;
and accordingly labour to prevent this ...from being kindled.
41Wesley, Works, V, 270.
42Baker, op. cit., p. 59. ^^esley.. op. cit., V. 279.
44Nicoll, EGNT, I, 99.
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...breaking out, ... spreading. "45 Peacemaking "brings us face to face
with the supreme task confronting humanity in this generation. "46 it
demands that one bring peace to the world in which he lives. It demands
that one reduce strife and hatred in personal relationships. It is a
quality of life lived above strife.
8. "Blessed are those who are persecuted because of righteous
ness, for theirs is the kingdom of heaven" (Matt, 5:10) This was further
illuminated in verses eleven and twelve. It was persecution which
results from righteousness, not ignorance, political persuasions, or
any noble cause in which man might participate. Clarke suggested that
verse ten included all outward acts of violence; verse eleven included
vihat others did with the tongue - insults and lying about oneself. It is
a quality of life where one is able to "rejoice" and be "exceedingly
glad" or leap for joy because it is for Christ's sake. 47 it is a quality
of life that feels no need to strike back.
These eight Beatitudes are central to a biblical ethical systan,
as interpreted by Wesley. As has been stated, VJesley believed that these
qualities were a part of every Christian's life. They produce the
following lifestyle: these Christians recognized their inability to do
anything acceptable to God outside of grace - Christians who are humble.
They weep over the unsaved and are sorrowful for the way men treat one
another. They care for others with deep penetrating concern. They are
able to accept injury without retaliation, to accept God's wishes without
45wesley, op. cit., V; 284.
46Baker, The Neglected Factor, p. 74.
47ciarke, Ccnmentary, I, 68.
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complaint, and to be kind to others without sacrificing truth. They
develop a quiet fortitude.
Further, their lifestyle has as its goal to be Christ-like.
They possess the quality of loving their neighbor as themselves and
caring for him when he hurts. Their hearts have been purified by faith
in Jesus Christ. God's love flooding their hearts, setting them free to
really love, is the basis for the ability to live these ideals. They
are continually seeking to unite men with God and men with men. Finally,
there is the quality in their lives which allows then to rejoice even in
the presence of persecution because of righteousness.
These eight basic qualities reveal for Wesley and Wesleyans
the lifestyle required of Christians. It is not simply an ideal to
reach, but a reality to be danonstrated .
Sunmary
The Sermon on the Dtount is central in a Wesleyan personal
ethic. First, the ethical implications of the Wesleyan doctrine of
heart purity find expression in the Beatitudes. Christians of a Wesleyan
persuasion believe that these principles are operable in the heart
made pure by faith through grace. Second, Wesleyans embrace the Sermon
on the Mount as applicable to those who heard Jesus' initial address
and to all who follow Him. Third, a review of Wesley's understanding
of the Beatitudes outlines the lifestyle of one whose heart is perfected
in love. Practical personal ethics may thus be evaluated against the
precepts of the Sermon on the Mount, particularly the Beatitudes. The
next consideration for this study was the effect of Wesley's conmitment
to practicality upon Christian practice.
CHAPTER 3
THE INFLUENCE OF WESLEY'S COMylllMENT TO PRACTICALITY
The centrality of the Sermon on the Mount, and in particular
the Beatitudes, for Wesleyan ethics, were explored in Chapter Two.
Chapter Three will study the effect of Wesley's commitment to practical
theology rather than systanatic theology. This practicality gives
further insight into Wesley's basis for ethical thinking.
First, this chapter will examine the question of Wesley's
ethical views as a preacher concerned with right living rather than a
systematic theologian concerned with right belief. Second, this chapter
will investigate Wesley's concern for right living as the source of his
social concerns. His social impact came from his belief that men had to
be changed in order to change society! Third, this chapter will look
into Wesley's coranitment to practicality in light of his belief that a
relationship to Christ brings about good works. His teaching regarding
proper responses to given situations will also be considered. Within
these bounds this chapter sets forth Wesley's ccmmitment to practicality
on his ethics and hence on the ethics of his followers.
The Preacher-Teacher
'
s Viewpoint
John Wesley wrote as a theologian coimitted to practical
living rather than as a theologian coimitted to the systematizing of
30
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theological thought. Wesley's first concern was people, thus, his
theology must be derived from a systematic study of his popular writings.
His practical emphasis was the thread that ran throughout all of these.
This practicality appeared to affect Wesley's total viewpoint of the
Christian life. "The Wesleyan system of ethics, therefore, stands in
contrast to the systons of Luther and of Calvin in that it is an ethic of
realization, not aspiration."! Wesley is not struggling with the paradox
of Calvinism, "that one stands at the same moment totally justified and
redeaned, and totally sinful and condemned. Man was not caught in the
dilanna of desiring to do but being unable to accomplish.
James M. Gustafson^ accuses Wesley of imposing too simple
patterns on the Scripture so that he misses the total point of the
Scripture, e.g., Wesley interprets Romans seven as the man under law
and Remans eight as the man under grace. ^ The Christian, in Wesley's
thinking, lives the Christian life in righteousness. The life of the one
who has experienced Christian perfection is not plagued with the daily
necessity to sin.^ In Wesley, truth and experience cone together in a
a meaningful relationship without the paradox found in Calvinism. ^ Even
Iwilliam R. Cannon, The Theology of John Wesley (New York:
Abingdon Press, 1946), p. 225.
2James M. Gustafson, Christ and the Moral Life (New York:
Harper and Row, 1968). p. 79.
3lbid., pp. 61-115. ^Ihid., pp. 80-81.
^Leon 0. Hynson, "Christian Love: The Key to Wesley's Ethics,"
Methodist History, 14 (October, 1975). p. 53.
^Gustafson, op. cit., p. 79.
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for the believer who is not entirely sanctified, there is deliverance
from sin, "so that his heart is no longer desperately wicked; but 're
newed in righteousness and true holiness '."^ Ihat is not to say that he
is wholly purified but that he can have daily victory as he watches and
prays. "Further, the Wesleyan issue assumes correctly that one must
think about the being, the person through whom Christ's work is effective
.He is concrete man - motives, desires, mind, will, and purpose. "8
Wesley's first interest was not the abstract ideal but the practical
application of Christian principles.
"The Wesleyan position is not strictly systematic. It attempts
to be biblical before it proceeds to dogmatic conclusions."^ Perhaps
this was one of the reasons there has not been a scholarly work published
on Wesleyan ethics. Ihe reality of pleasing God was of utmost importance
to Wesley. "He is far more concerned about the character of the persons
in the Christian ccranunity than the ecclesiastical function of the
church. "10 Exemplary lives were his consuming interest. People relating
to other people in love rose to the forefront of his thinking. "But
this asset creates the principle problem in Wesley as an ethicist."!!
His concern doesn't appear as a theological emphasis. "Rather he is a
7john Wesley, Ihe Works of Wesley (1872 rpt. Kansas City:
Beacon Hill Press, 1978), VII, 341.
8Gustafson, op. cit., p. 80.
^Mildred Bangs Wynkoop, A Iheology of Love (Kansas City:
Beacon Hill Press, 1972), p. 172.
I'^Leon 0. Hynson, "Social Concerns of Wesley: Theological
Foundation," Christian Scholar's Review, 4, No. 1 (1974), p. 40.
llCustafson, op. cit., p. 81.
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preacher, and the whole of theology becomes focused upon human existence
itself, and largely in individualistic, subjective terms. "�'�^ He answered
basic questions, but he answered them in practical rather than theore
tical terms. Gustafson accuses Wesley of preoccupation with daily life
as he grapples with the questions of Christian living. He wrote, "But the
point of focus for both the preacher-theologian Wesley and the less
sophisticated converts shifts from a legitimate question to a false
preoccupation with human behavior."!-^ Gustafson appeared to equate
practical teaching with a preoccupation with human behavior Wesley
was concerned about the human behavior, but he did not become so pre
occupied with it that he missed basic doctrine.
Other OTiters agreed with the designation of Wesley's ethical
systan as one developed by a preacher rather than a theologian. "He
ranained throughout his life primarily an evangelist, seeking to bring
persons of all sorts and conditions under the power of the redanptive
love of God."-'-^ Wesley's standard was not the theologian's; "His was
the standard of the preacher. "^^ This practical Wesley was regarded by
Wesleyan scholars and other students of history as one whose teachings
had wide effects. Wesley's intense preoccupation with the practical
had a profound effect on the lives of his followers and subsequently
l^Gustafson, Christ and the Moral Life, p. 81.
13ibid.
l^Sylvester Paul Schilling, Methodism and Society in Theolo
gical Perspective, ed. The Board of Social Economic Relations of the
Methodist Church (New York: Abingdon Press, 1960), Vol. Ill, p. 59.
l^Maldwyn Lloyd Edwards, John Wesley and the Eighteenth Cen
tum (New York: Abingdon Press, 1933), III 39.
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on England .
Not only was Wesley's ethical system grounded in the heart of
a preacher, but unlike the Calvinist paradox, it originated from the
firm conviction that men must act uprightly. Wesley spoke some of his
harshest ^^rards to those who separated moral obligation and the Christian
life. "If it is not synonymous with the highest ethical attainments,
then it means nothing at all."!^ John Wesley could not conceive of a
Qiristian who was not concerned for upright actions. "I not only allow,
but vehonently contend, that none shall ever enter into glory, who is
not holy on earth, as well as in heart as 'in all manner of conver
sation' "l^ The Wesleyan ethic leans heavily on the concept of the
necessity of good works as the logical outcome of a valid confession
of faith. All that one has, or is, is to be regarded as scanething
entrusted to him by God. Man is a steward not a debtor; "he is not at
liberty to use what is lodged in his hands as he pleases, but as his
Master pleases. "�'�^ Man is indeed righteous before God and in turn
obligated to function in a righteous way This "means that his final
salvation includes moral attainment and personal purity as essential
elQnents."20 Wesley not only affirmed that persons could be righteous
but that they must be righteous if they would see God. The guidelines
Wesley set forth for his followers had meaning in light of this concept.
l^Mildred Bangs Wynkoop, John Wesley: Christian Revolutionary
(Kansas City: Beacon Hill Press, 1970), p. 41.
l^Cannon, Ihe Theology of John Wesley, p. 221.
ISwesley, Works, VIII, 388. '^hhid., VI, 137
20cannon, op. cit., p. 225.
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Love motivation, to have all of one's actions flow out of a
heart motivated by love, was the means of attaining this ethical ideal.
"Good works grow within the holy life and are integral to that life. "21
Good works flow out of love. "Religion is not, in this view, mere
opinion, dogmatic correctness, ritual, good works; it is love to God and
man. "22 ihe primary concern points toward a proper motivation in one's
life toward others. It points to love in action; love shown by obedience
to God. "Moral experience is conpleted and preserved by this relation
ship, not destroyed . "23
In Christian perfection the total being is affected. Ihe fully
sanctified person is now able to relate to man and God in a total love
relationship. The motivation for ail actions comes from love. "Love
sets the tone for action, helps shape priorities, and inspired to the
realization of the Christian's calling. "24 The genesis of ethics then,
in this relationship, is the motivation to relate to others in love as a
result of God's personal intervention in sanctified lives. Entire
sanctif ication danands interaction with the world motivated by love.
Ihe person is never permitted to withdraw from relating to others in
love. 25
In sunmary, the evidence suggested the following profile of
2lHynson, "Christian Love," p. 51.
22wynkoop, A Iheology of Love, p. 45.
23ibid., p. 179.
24Hynson, op. cit., p. 46.
25Hynson, "Social Concerns of Wesley." p. 39.
36
the basic theological elanents of a Wesleyan ethic. First, Wesley's
ethic is realization rather than aspiration. The Wesleyan ethic addresses
itself to practical realizations rather than goals to be sought. Second,
Wesley was a preacher consumed with the question of right living, rather
than a systonatic theologian preoccupied by the questions of right
belief. Ihis is not to accuse Wesley of being unconcerned with right
belief, but to emphasize that he was primarily concerned with right
action. Third, Wesley's perspective on ethics included the supposition
that persons have no alternative but to live uprightly. The Christian
cannot be separated from doing good works. Finally, this lifestyle was
possible through a love motivation that arose out of heart purity.
Wesley kept these concepts in tension.
The Practical Commitment and Social Change
Students of Wesley picture him as a man who was conversant
with the problons of his day Wesley's own concept was that religion is
social. Wesley got involved with social issues as a result of his con
cern for persons. "That he believed in a moral transformation of
individuals and coimunities as the result of conversions, there can be
no doubt. "26 Wesley's primary concern was for persons to be converted
and after conversion to be perfected in love; then, they were to love
their neighbor as much as they loved themselves. The social changes
came not as an attempt to change society, but as an attonpt to get
Christians to function in love in the world. Wesley asserted that:
"society is rectified by the rectification of its individual
^^Gustafson, Christ and the Moral Life, p. 70.
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members. "^7 Society, in Wesley's thinking, is changed not by changing
structures and institutions but by changing people and getting them to
function in love.
The social revolution initiated by Wesley was a healing of the
nation through the healing of individuals. "Christian revolution is a
healing ministry It is infinitely more difficult to bind up wounds
than to cut off heads. "28 "Wesley's revolution strengthened the church,
built faith in Christianity, and achieved reforms without destroying
institutions. "29 His social action came through individuals who
practiced the Sermon on the Mount by loving their neighbors as themselves.
Ihe social impact came about through individuals concerned with practical
living. This does not deny though, the social impact of the Wesleyan
revival nor does it discredit Wesley's preachment against social ills.
But change in society came through individuals who were "motivated by
love."
In sutrmary, Wesley's intense desire to make the Christian life
practical was the impetus for social changes. Ihe social changes
instituted by Wesley came not from a commitment to social change per
se, but from his commitment to relate properly to other individuals.
His followers were ccnmitted to service to God and to their fellow
man.
27cannon, The Theology of John Wesley, p. 237
28Mildred Bangs Wynkoop, John Wesley: Christian Revolutionary
(Kansas City: Beacon Hill Press, 1970), p. 50.
29ibid., p. 41.
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The Practical Conmitment and Righteous Living
Wesley did not leave his followers in the dark on how one
loves God and neighbor with his whole body, soul, and mind. He con
tinually taught the people how they were to act in society. He assumed
that his followers needed informed biblical illustrations to know how
to love God and neighbor He said:
We cannot, consistent with brotherly love, sell
our goods below the market-price; we cannot study to
ruin our neighbour's trade, in order to advance our
o\-fn; much less can we entice away, or receive, any of
his servants or workmen whan he has need of. None can
gain by swallowing up his neighbour's substance, without
gaining the damnation of hell 1^0
Or, "Neither may we gain by hurting our neighbor in his body. There
fore, we may not sell anything which tends to impair health. "31 Rather,
we are: "to gain all we can without hurting our neighbour "32 Persons
were to exercise all of their abilities in business: "Gain all you can,
by ccmnon sense, by using in your business all the understanding which
God has given you. "33 When you are considering the matter of money.
said Wesley,
. .First, provide things needful for yourself;
Secondly, .for your wife, your children, your servants,
or any others who pertain to your household. If, when
this is done, there is a surplus left, then 'do good to
them that are of the household of faith. ' If there be
an overplus still, 'as you have opportunity: do good
unto all men
' 34
30i./esley, Works, VI, 128.
31ibid. 32xbid.
33ibid., p. 130. 34ibid., pp. 133-34.
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Wesley was conTnitted to having his followers motivated by love but he
gave them biblical and practical input on the lifestyles this love
motivation should develop.
Members of his societies were questioned weekly as to their
standing and lifestyle. He gave to the men in charge of these Band
Societies a series of questions to be asked of the members. Some of the
questions were to be asked as the leader deemed necessary but the four
following ones were to be asked of each member each week:
1. What known sins have you committed since our last
meeting?
2. li/hat temptations have you met with?
3. How were you delivered?
4. l\/hat have you thought, said, or done, of which
you doubt whether it be sin or not?35
Ihese Methodists were given weekly guidance. Systanatically . the
societies were taught through Bible study, preaching, fellowship with
believers, one-to-one teaching in the home, and through written material.
Wesley's emphasis was clear; the new birth brings about a change in
living and living must be informed by every means available.
Wesley's ethical system derived frcm his understanding of
perfect love does not necessarily mean that he expected perfect ethical
performance. "The ethics of holiness is man's work and therefore im
perfect, if not always so, at least to some extent. "36 This whole ethic
was worked out through individual striving^^ and intensive teaching in
35ibid., VIII, 273.
36Roy T. Williams, Sanctif ication: The Experience and the
Ethics (1928 rpt, Salem, Ohio: Convention Book Store, 1968), p. bl.
37cannon, The Theology of John Wesley, p. 238.
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the home. 38 The whole outworking of Wesleyan ethics moves from conver
sion to Christian perfection, to teaching, to individual striving. It
is in no way automatic because one has a pure heart.
Wesleyan ethics is an informed ethical system. Ihis ethic
is apprized through personal Bible study, the ministry of preaching,
personal striving with God, and fellowship with other believers. The
believer is tentatively equipped to function when his heart is perfected
by the spirit, but he functions best as he understands the Word in re
lationship to situations and people.
Suomary
Wesley's coirniitment to practicality made his ministry under
standable for hunanity and thus, all that the Bible had to say was
translated into meaningful, livable concepts. The social aspects of the
revival under Wesley came frcm a man concerned with winning the lost and
loving one's neighbor as oneself. Wesley's commitment to making the
gospel practical informed his contention that the Christian, by grace,
through faith, was imparted the righteousness of God, so that he, himself
became truly righteous. Wesley sought to give direction to these basic
aspects of the Christian life. When evaluating a Wesleyan ethic Wesley's
comnitment to practicality as anphasized above must be taken into consid
eration. Wesley's comBitment to practicality had a profound affect on
the basic doctrinal distinctives that are discussed in the next chapter.
38wesley, Works , VIII, 302.
CHAPTER 4
THE INFLUENCE OF ITESLEYAN DOCTRINAL DISTINCTIVES ON WESLEYAN ETHICS
A further necessity in establishing a basis for evaluating
Wesleyan ethics was an overview of basic Wesleyan doctrinal distinctives.
Wesley's understanding of the Sermon on the Mount, his personal conmit
ment to practicality and simplicity in Christianity: and his social
involvement could be understood in light of four doctrinal distinctives.
These doctrinal distinctives were: First, a just man, in
conversion, is actually inparted the righteousness of God; second, the
Pfoly Spirit, in entire sanctif ication, purifies the heart of the believer;
third, heart purification brings about the possibility of acting out of
love toward God and man; and fourth, that good works necessarily result
from a walk with Christ. These doctrinal distinctives are essential to
a basic Wesleyan personal ethic.
The Actual Righteousness of Man Through Impartation
Unique to Wesleyan theology is the concept that man is made
righteous in the conversion experience. Wesley assigns righteousness to
the newborn Christian, "in order to express his conviction that a real
moral similarity exists between Christians and their heavenly Father and
that the weakest Christian man is capable of imitating the character of
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his Lord."! Wesley viewed man as righteous when he is forgiven, not
struggling to attain inaccessible righteousness. "Wesley abandons the
Reformation conception of regeneration as continuing throughout life
and as never actually reaching completion until flesh and blood are no
more and death is swallowed up in victory. "^ For Wesley, the struggle
was not one of seeking to do good and failing; rather, it v;as seeking to
know the best. Regenerated man, in Wesleyan thought, is righteous and
is capable of right living. In fact, to do otherwise was an indication
for Wesley that the work had not been done.
In Wesleyan theology, man is not always aspiring to be right
eous; he is righteous in some real sense. The constant paradox for
Luther and Calvin, "totally justified and redeemed, and totally sinful
and condonned," was not a struggle for Wesley God has imparted
righteousness to man so that man is not continually struggling to be
righteous. "At least, for Wesley, the experimental claims and the
truth claims of Christian faith have behavioral reference points. "^
Wesleyan theology does not struggle with the question, is man actually
righteous?; it already asserts that God has imparted righteousness to
him. Ihis theology of the actual righteousness of the Christian indi
cates that the Christian is to be characterized by an acceptable life
style.
Iwilliam R. Cannon, The Theology of John Wesley (New York:
Abingdon Press, 1946). p. 224.
2lbid., p. 223.
3james M. Gustafson, Christ and the Moral Life (New York:
Harper and Row Publishers, 1968). p. 79.
4lbid.
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The Work of the Spirit in Entire Sanctif ication
A second doctrinal distinctive that contributes to the question
of a Wesleyan ethic relates to the Holy Spirit's work in sanctif ication.
Indeed, it appeared that this matter overshadows all of Wesleyan doctrine.
Wesley described the work thus: "The love of God has purified his heart
from all revengeful passions, from envy, malice, and wrath, from every
unkind temper or malign affection. "5 By faith the Holy Spirit cleanses
the heart of the believer who presents himself to God. Ihis cleansing
is the basis for man's enablement to live a consistent life of right
eousness, and it would be good to remember that Wesley believed that the
new Christian could live uprightly for God. This is the basis of
Wesleyan ethics - the Spirit's work within.
A Total Motivation of Love
Essential to the understanding of a Wesleyan ethic is the Holy
Spirit who directs the entirely sanctified Christian to a motivation of
love toward man and God. The entirely sanctified Christian acts out of
love to man and to God. "Christian perfection, for Wesley, means,
therefore, only one thing, and that is purity of motive: the love of
God. freed .and emancipated."^ The entirely sanctified believer is
able to express himself toward others in love. He is able to love man
and God with all of his powers and faculties. The hindrances that were
once there are gone. Therefore, the whole of Christian action flows
5john Wesley, The Works of John Wesley (1872 rpt., Kansas City:
Beacon Hill Press, 1978), VIII 343.
^Cannon, op. cit., p. 241.
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out of love.'' The entirely sanctified believer may appear like a three-
year old taking coffee to his father; he may be inept, but the motivation
is love. This motivation causes men and women to be inclusive. "It
means a life lived for many, not simply for one."^
"Love implicates us in ethics. As holiness is characterized
by love, it is then ethically structured. "^ A total love motivation is
at the heart of a Wesleyan ethic. Ethical actions for Wesleyans flow
frcm hearts that are seeking to show love to all persons and to God in
every action. This motivation of love "possesses both a vertical and
horizontal orientation; it always has relationship to God and man. "10
Such a motivation reaches out to God and man but it does not always
result in right action. "All that I am required to do is to love God
with the full measure of my present powers, crippled and dwarfed by
original and actual sin."ll Love motivation is the reason behind one's
action. Wesleyans affirm that such a motivation should exhibit itself
m proper action. Wesleyans do not deny mistakes in judgment or thinking.
However, God's love is always the basis for a Wesleyan understanding of
relationships to others. "No more important message can be spoken than
^Mildred Bangs Wynkoop, A Theology of Love (Kansas City.
Beacon Hill Press, 1972), p. 21.
^Leon 0. Hynson, "Church and Social Transformation: An Ethics
of the Spirit," Wesleyan Theological Journal, II (Spring, 1976), 50.
9li?ynkoop, op. cit., p. 27
l^Leon 0. Hynson, "Social Concerns of Wesley: Theological
Foundation," Christian Scholar's Review, II, No. 1 (1974), 38.
llDaniel Steele, Mile-Stone Papers: Doctrinal, Ethical, and
Experimental on Christian Progress (New York: Phillips and Hunt, 1878) ,
p. 105.
45
that personal sanctif ication should be expressed in terms of personal
relationships. "12 ix)\je becomes the motivation for action within the
heart of the entirely sanctified.
The Necessity of Good Works
'Ihe three previous principles lead to another distinctive that
must be considered in a Wesleyan ethic: man must do good works. The
Christian, according to Wesleyan theology, is not righteous and sinful
at the same time. Donald W. Dayton was correct when he evaluated the
holiness movanent as being more concerned with right living than right
doctrines. 13 iViat is not to say Wesleyans hold right belief as unimpor
tant, but it does say that right living has always been of prime impor
tance .
The Christian's right living has been the gauge of success for
people within Wesleyan churches. William R. Cannon ccomunicated the
individualist aspect of the Wesleyan ethic as the mark of Methodism's
success when he spoke of Wesley's converts, "the quality of whose lives
and the earnestness of whose work constitute its power and its success. "14
Theologians in the Wesleyan tradition have considered success in terms
of how well people lived, not in terms of the numbers of professed
adherents .
Wesley was vehanent when he spoke of the inportance of good
12v/ynkoop, op. cit., p. 165.
l^Donald W. Dayton, "Holiness Churches: A Significant Ethical
Tradition," Christian Century, XCII (February 29, 1975). 198.
l^Cannon, The Theology of John Wesley, p. 236.
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works to the Christian's life. He believed he had found the center
ground between faith and good works. "It is by this very device of
Satan, that faith and works have been so often set at variance with each
other, "l^ e.g., those who, on the one hand said faith was important
excluding the need for good works as well as to those, on the other hand,
who said good works got one into heaven. "It has been the endeavor of
Satan, . .to put asunder what God hath joined together; to separate in
ward from outward religion, to set one of these at variance with the
other "^^ The emphasis in Wesleyan theology is that salvation is by
grace through faith and that God is the giver of the grace and the
faith. It is no works-righteousness theology But at the same time a
companion anphasis in Wesleyan theology holds that the righteous must do
good works.
Wesley affirmed that the "holiness of Christ is of no avail
apart from a genuine personal holiness exemplifying itself in the life of
the Christian man."17 Man as he is made righteous is involved in good
works. Ihat is a far different picture fron that of the Reformation
where man was totally a saint yet totally a sinner. Here, in the Wes
leyan perspective, "Ihe basis of ethics is being - being that is
essentially right, righteous, being with unity of character of God-
1 o
likeness." Wesleyans believe that doing is the final test of true
Christianity
l^Wesley, Works, V, 344. ^^Ibid.
l^Cannon, op. cit., p. 224.
ISp^oy T. Williams, Sanctif ication: The Experience and the
Ethics (1928 rpt., Salem Ohio: Convention Book Store, 1968), p. 61.
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We are not simply passive recipients of divine
energy but free and self-determinative agents who are
responsible for working out what God works within,
making it a part of our life and bringing it into the
structure of our character 19
The righteous person has a responsibility to be righteous in action
because God has given him power to act.
"The ethics of love/sanctif ication does not incorporate a view
of man as passive bearer, but as actively striving to live out the life
of love to God and neighbor. "20 Man is not left struggling, believing
that at best he is doomed to failure. Rather, there is given, by the
Spirit, the power to live righteously in this present age. "It is an
ethic of the Cross in that it means that the Christian man voluntarily
takes up the cross, seeking to share more and more in the life of God. "21
Ihe Christian, made righteous and purified, seeks to do more and more of
God's will. He not only seeks God's will but by grace he is enabled to
do God's will. If one would evaluate those who embrace Wesleyan theology,
he must evaluate than according to their actions. The Wesleyan ethic,
then, takes into account actual performance rather than intensity of
striving. No area of life is to be exenpted frcxn the need for right
eousness. Thus, it would seen, a Wesleyan ethic must take into account
nan as a doer of righteousness. Righteousness and practicing right
eousness are inseparable elanents in a Wesleyan ethic. Any description
of Wesleyan ethics which does not include Wesley's strong contention for
19charles Benton Eavy, Practical Christian Ethics (Grand
Rapids, Mi.: Zondervan Publishing House, 1959), p. 14.
20Leon 0. Hynson, "Christian Love: Ihe Key to Wesley's Ethics,"
Methodist History, XIV (October, 1975), 52.
21lbid.
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good works is less than a full picture.
Summary
Ihe basic understanding of a Wesleyan ethic must take into
account the following doctrinal distinctives: First, man actually be
comes righteous in justification; second, the Holy Spirit, in sanctifi-
cation, enables one to live righteously in sane genuine sense; third,
entire sanctif ication of heart enables the Christian to be totally
motivated by love for God and man; and fourth, good works become a
necessity for the Christian, not an option. These distinctives were a
part of the backdrop for evaluating the relationship between the doctrine
of heart purity and Christian practice in the testing program spelled
out in the next chapter .
CHAPTER 5
A DESCRIPTION OF THE TESTING PROCEDURE
The focus now shifts to the method of testing designed in order
to answer the project's original question - the question of "faith's"
informing "works" The significance of this experiment was that it
sought to actually test the relationship of Wesleyan theology to every
day life. There did not appear to be any previous attempts to answer
this question. This experimental-developmental approach could serve as
a pilot work to address the question. The research was done within the
context of the membership of the Allendale, Michigan, Wesleyan Church and
the First Christian Reformed Church of the same city
Problem Addressed
The question as to the effect of the doctrine of heart purity
on Christian practice of Wesleyan people was addressed: (1) by
developing case studies centering in the everyday life of Christians in
the church, the home, and at work; (2) by presenting these case studies
to representative groups of Wesleyan and Calvinistic church members;
(3) by structuring questions which could determine what the participants
in the study saw as the ethical issues in the individual situations
presented to than; (4) by eliciting fron the participants typical life
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situations where their faith had specifically infomed their action;
(5) by recording the interaction of the individuals involved in an open
foruni setting; (6) by analyzing and evaluating all the responses and
interactions. The results of these methods of information gathering,
it was felt, would provide data with which to answer or al least approach
an answer to the question raised in the Project-Dissertation.
Assumptions of This Study
Ttiere are a number of things that had to be assumed in such a
study. First, the study assumed that the two churches were representative
of their individual denomination's theological stance. The people of
the Allendale First Christian Reformed Church and the people of the
Allendale Wesleyan Church were assumed to be representatives of Cal
vinist and Wesleyan theology respectively. The heritages of both
churches indicated that they were solidly in their particular traditions.
The local Wesleyan Church has a history that goes back to the separation
from the Methodist Episcopal Church at the founding of the Wesleyan
Methodist Church in 1843; First Christian Pveformed Church is the mother
Christian Preformed Church of the township.
Second, it was assumed that solid doctrinal preaching had been
the rule in both churches. Wesleyans are expected to understand and
accept the doctrine of heart purity and the concept of a life above sin.
The Allendale Wesleyan Church's recent saturation teaching on the doctrine
of heart purity and study of The Sermon on the Mount indicated that
Wesleyan doctrine was being taught. Christian Reformed people were
counted upon to accept and understand the basic teachings of John Calvin.
The directives given Christian Reformed pastors for the inclusion of
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doctrine and constant supervision of the consistory (the local elected
ruling body with responsibilities of administration and doctrinal purity)
pointed to some doctrinal certainty.
Limitations of the Study
The study was limited to a single local community that holds
similar conservative viewpoints in most areas of its thinking. The
theological tenor of the corimunity was conservative. The churches of
the toimship share a corrmon conmitment to such issues as the Bible as
the inspired Word of God, the diety of Christ, the trinity, the redanp-
tion of man through Christ.
The politics of the conmunity are to the right of the political
spectrum. The primary ballot is the electing ballot for most offices
because there are only Republican candidates. The conmunity is suspicious
of give-away programs that will cost the taxpayer The local politicians
refused to issue a license for the sale of beer and wine or liquor be
cause the 1976 conmunity vote was unfavorable. The state liquor control
board granted the license over their protests.
The lifestyle of the people is thrifty. Many of the people
borrow money only to purchase a heme. They will only buy as they have
the cash to pay. Clothes are worn until they wear out, not changed
according to style. Children's clothes, particularly, are bought at
garage sales even by families with comfortable incomes.
Second, there was the limitation of the size of the Allendale
Wesleyan Church, a church of 120 manbers. This study will not reflect
the growing consistuency of a newly established church. Even though
more than forty percent of the members have joined the church in the
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last ten years, most of them were reared as children in this church.
Ihe local church is larger than the national average of Wesleyan churches
which are 50-75 members in size. The Allendale Church does not have the
multitude of programs of larger churches.
The Test Format
The test format included three aspects of evaluation in each
group. The groups consisted of fifteen monbers selected at random from
the Allendale Wesleyan Church membership, the five members of the author's
Congregational Reflection Group who had been a part of the Doctor of
Ministry program from its beginning, and sixteen manbers of the Allendale
First Christian Reformed Church. Each of these groups, in one and one
half to two hours: (1) read the case studies and wrote their response
to the questions concerning the cases; (2) wrote their responses to
similar situations; and (3) interacted with other persons of their
group in dialogue regarding their personal situations for an additional
hour. The leader of the session recorded his impressions of group
process .
The case study or case dilenma was chosen as a means of data
gathering for four reasons. First, the case study is the method of
teaching within the Doctor of Ministries Program at Asbury Theological
Soninary. If the use of case studies is a valid tool for "doing"
theology then it should be a valid means of "doing" ethical study -
Second, the case study method is a valid way to involve people in
specific existential episodes. Unlike other testing programs where a
right or wrong answer must be chosen, the case study deals with life
situations. Participants are encouraged to express their position and
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the reasons for holding such a position. The case study method allows
the tester to move a group into the consideration of a particular
ethical question because it deals with a slice of life. People are not
OTestling with unrelated ideas, thus, the move from a simulated slice
of life to the individual's current lifestyle is an easier move than
from an idea to practical life. Third, the case study lends itself to
a much shorter time span than does other means of gathering data. The
tester can involve people with life situations and begin to understand
their bases of action in a relatively short period of time. The "slice
of life" brings them face to face with issues that may be avoided on
other occasions.
The three cases used in this study were hypothetical cases
designed by the author around the priorities of the ccranunity and in-
volvonent with the Beatitudes from the Sermon on the t'bunt. The focus
of case A was personal relationships within the church. The focus of
case B was personal relationships within the home. The focus of case C
was personal relationships at work. The church, home and work are the
priorities of the people who participated in the study. These people
are avid church attenders, dedicated family people and have an extremely
high work ethic. Calvin's high regard for honest work is very much a
part of the conmunity. Men who work jobs considered menial are elected
to places of leadership in the conmunity and in their respective churches.
This study attanpted to touch the major concerns of the people.
The cases were simplified as much as possible and did not
contain all the elanents spelled out for written cases in the Doctor of
Ministry Program at Asbury Theological Saninary. What was considered
as a case is known as the description of the event. These cases were
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not given as an example of excellence in case writing but used to develop
and explore a concept. They were made short to avoid confusion and to
keep the focus sharp.
'Ihe participants were asked to respond to six specific ques
tions on each case, and were also asked for the reasons for their answers.
A further attempt at relating these situations to life was accomplished
by asking than to reconstruct situations where they faced a similar
dilaima and to relate how their faith did or did not give direction to
their responses to the situations. They were asked to give in detail any
time in the last two years where their faith had a direct relationship
to their response. Ihe last personal situation gave ample opportunity
for the relating of basic doctrine to everyday life.
In addition to the written response, the study provided an
hour's time (minimum) for interaction within the group to determine how
the group understood the rationale for changes which they had made in
their lives. This gave the writer verbal as well as written input.
The Test Groups
As already indicated, the test groups were: (1) a random
sampling of fifteen persons frcm the Allendale Wesleyan Church; (2) the
author's Congregational Reflection Group; and (3) a group of sixteen
persons selected by the Pastor of the First Christian Reformed Church
of Allendale.
Random Sampling from
Allendale Wesleyan Church
The first test group was selected at random from the manbership
list of the local Wesleyan Church. Manbers of the Congregational
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Reflection Group were excluded from participation in this group. It
included full members 18 years and older who had been members two or more
years. These members were regular attendants, attending two or more times
per week. Fifteen manbers were selected from the list by taking every
5th manber after crossing off ineligible members. They were contacted
individually and were asked to participate in the program. Replacements
for those who could not participate were selected by using the same
nunber sequence used in selecting the initial group. The limitations
placed upon the participants made the group representative of the local
church .
The Congregational Reflection Group
This group was chosen because they had helped design, imple
ment and evaluate the saturation teaching concept for heart purity -
a thirteen week program designed to teach the various aspects of the
doctrine of heart purity This comprehensive program included the
Sunday School, Sunday worship services, and the mid-week prayer meeting.
A doctrinal lesson series was used in the Sunday School. The Sunday
morning services were exegetical sermons on the doctrine of heart purity.
The Sunday evening sermons dealt with misconceptions about the doctrine
of heart purity. The Wednesday evening program was a study of Wesley's
book , A Plain Account of Christian Perfection. ^
This Congregational Reflection Group was also chosen to address
whether the level of participation and the depth of instruction has
anything to do with Christian practice. They were not needed to answer
Ijohn Wesley, A Plain Account of Christian Perfection (London:
The Epworth Press, 1937).
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the central question regarding heart purity and practical ethics. They
were the group within the local church who understood the scope of the
doctrinal program. They were regular attenders and participants in the
church services, and were representative of the leadership of the local
church. Three of the five have served on the local church board during
the past four years. The other two have had either a father or husband
serve on the local church board. They have had a continuing impact for
change during the last four years. Their input regarding areas that
needed attention in the local church had been funneled into the church
board with the action they suggested often implemented by the church
board. If the doctrine of heart purity informs the ethical lives of
people, then this group should have been the most affected.
Christian Reformed Group
The third test group, composed of sixteen persons who had a
Calvinist theology, was selected from the Allendale First Christian
Reformed Church. Ihe pastor was asked to select persons on the basis of
the following criteria: representative of the church, ability to
articulate their feelings, and willingness to participate in such a
program. Ihey are the products of years of church attendance and
teaching. Ihis group was used as a test group to determine if the types
of answers given were significantly different from the ones given by the
other two groups.
This group was not a random sampling of the church but a group
selected by a pastor in consideration of the above qualities. The group
reflected the pastor's subjectivity in the selection process. The
author would have preferred a random sampling but this was not feasible.
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These people were not accustomed to expressing their feelings and
spiritual struggles. It was the author's opinion that representative
answers could best be obtained by asking the pastor to select articulate
persons. Further, it was the author's opinion that a random sampling
was not as crucial to the test group as it was for the Wesleyan group.
Ihe Case/Dilenmas
Each of the test groups was asked to respond to three cases
centered around the home, the church, and work. Ihe questions incor
porated the basic concepts of the Beatitudes found in Chapter Two.
Case A focused on a personal response to a situation at the church.
Case B focused on interpersonal relationships within a family situation.
Case C focused on interpersonal relationships at work. Each case sought
to relate the Beatitudes to everyday living.
Case A
Gladys Snith and her husband are members of the Muncton
Conmunity Church where their fathers and grandfathers were members.
Both are active in the church and Gladys has taught the seventh grade
class for over twenty years. A year ago Gladys was given special
recognition for her years of service to the church.
Each year the board of deacons, the ruling body of the church,
appoints teachers for the coming church year. Ihe appointments are
announced with a church bulletin insert three to four weeks before the
beginning of the new church year. It was not unusual for positions
to be filled with different people. As the bulletins were passed out
Gladys hurriedly looked at the appointments for the caning year. She
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thought they must have left her class out since she did not see her
name. She read the list again and discovered that someone else had
been appointed to teach the seventh grade class. Gladys was so sur
prised she missed much of the morning service. She was hurt because
she vi?as not asked to teach. She was angry that she had not been con
sulted personally. Gladys wanted to be Christ-like in this situation
as she considered her options: quit attending, confront the chairman
of the board of deacons, or count this as an opportunity to participate
in the adult Sunday School Class.
Case B
Calvin and Diane are members of the local Wesleyan Church.
They have one daughter, Karen, who possesses the same zeal for Christian
living as her parents. Karen is enrolled in Bethany Bible School with
a major in Christian Education and a minor in Bible. Karen has dated
since age sixteen but never was serious with anyone. During her senior
year Karen met Don. Diane could tell by the letters Karen wrote that
Karen was very serious about this young man. It was no surprise -to
Calvin and Diane when Karen phoned to say she would like them to meet
Don during Spring break.
Calvin and Diane were impressed with Don's cormitment to Christ
and his love for Karen. They expected the question of marriage when Don
insisted on taking them out for dinner. After the dinner Don announced
that he and Karen would like to be married if Calvin and Diane would
give their approval. Karen picked up the conversation and said there
was something they ought to know before they gave an answer. Karen told
them Don was Roman Catholic and they would be attending Don's church
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after the wedding; therefore, Calvin and Diane were devastated. The
thought of their daughter married to a Catholic was more than they could
comprehend. Calvin recovered his speech first and said he would give
the matter much thought and prayer
Case C
Bill Brown has been in management at the local General Motors
plant for 15 years. Bill's career is at the point where there appears
to be advancaiient to the top level of local management. The management
at the local GM plant has been slow to implement affirmative action
programs. Recently top GM management set deadlines for affirmative
action guidelines to be reached.
Several weeks later Bill arrived at work and his boss intro
duced him to two new anployees that had been hired on the same level
of management as Bill. Bill was introduced to Sally Porter, a young
divorcee in her late twenties; and John McCroy; a Negro in his late
twenties who had worked himself out of the ghetto. Bill's boss asked
him to bring them up-to-date on company policy and procedure. Bill
realized that these two people may move into the management position
that looked certain to him a few days ago. The office staff was angry
and refused to help these new employees in any way or accept them as
one of the group. The office staff took Bill aside to protest his
helping Sally and John. For months Bill has been praying for an
opportunity to let people see Christ through him.
Guideline Questions for the Case Studies
Six questions were used to help the participants respond to
60
the case description. Each question was followed by the question,
"l\/hy.''" to encourage the giving of reasons as well as answers. The first
question, "Ihat do you think is going on in this situation?" was asked
to determine what each person saw as he read the case. The second
question, "VJhat do you think is expected of the central person or per
sons in this situation?" was asked to determine what actions the res
pondents felt were expected of the people mentioned in the case study
The third question, "What do you think are the essential elanents to be
considered in making a decision?" was designed to understand what the
respondents saw as essential to making a decision in the situation. The
fourth question, "What action should be taken?" was designed to understand
what practical response they felt the individuals should give. The fifth
question, "What Scripture do you think speaks to this situation?" was
asked for the purpose of seeing their application of Scripture to life
situations. The sixth question, "How would you respond to this
situation?" was asked to get the participants to place themselves in
the situation if they had not already done so.
The Personal Growth Question
In addition to responding to three given situations, the
participants were asked to give input regarding their personal growth.
Ihey were asked: "Over the past two years describe an incident or
incidents where your faith did or did not inform your actions. Use the
guidelines you used in responding to the hypothetical situations. In
addition, document the approximate time (e.g., June 1979), the things
that came to your mind to influence your action (e.g., sermons, personal
devotions, special church programs), and any Scripture that had
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signlticant input in your thinking." The purpose of this section was to
reveal to the author the growing edge of each person's life in their
personal walk with Christ.
The Test Procedure
Ihe Wesleyan Random Group and the Congregational Reflection
Group took the written part of the testing program together Ihey were
asked to read the case studies and answer the questions, and were free
to take as much time as they felt necessary They finished the written
part within an hour and one half time period. Each group returned on a
separate night to record a one hour dialogue regarding personal change.
Ihe Randan Group had an open discussion and needed only to be prodded
to stay on the subject at hand. The Congregational Reflection Group
responded well but needed a little more priming.
Ihe Christian Reformed Group met and wrote their answers in
approximately two hours. After refreshments the dialogue session was
recorded. Ihis group struggled in the dialogue session. Ihe writer
found it necessary to prod them into discussion. The most lively dis
cussion centered around Case B. Ihe writer was unsure if the reluctance
to speak was a natural tendency of people have looked to the minister
as having direction from God - hence a final word, or if it was fatigue,
or the strangeness of another pastor - although the writer knew several
of the manbers personally.
Tabulation of Information
The written responses were carefully reviewed to get a feel
for the general direction each person was going. Not all of the
62
respondents expressed themselves in outline form according to the
question guidelines, so that it was necessary to read through the res
ponses several times to be able to adequately classify the related
answers and questions. Once this was done, three large charts were
made to classify the data in coluims according to the guideline
questions.
In some cases this was a difficult task because some indivi
duals did not give an indication that they were aware of the guidelines.
Ihe Wesleyan Random and the Christian Reformed groups were the most
delinquent in this regard. The Congregational Reflection Group gave
more carefully outlined answers. Every effort was made to record
accurately the view of the writers. As much as possible the exact words
of the writer were transferred to these master charts. These charts
allowed the researcher to have the information into useable form.
Answers were placed in each column which were labeled
according to the guideline questions. If the person answered that his
or her personal action would be the same as he or she felt the individuals
should do, the same answer was placed in both columns. Few of the res
pondents gave Scripture references. Each Scripture used was checked
for location and documented. The search for Scripture reference proved
successful in most instances. If the supposed quotation could not be
documented there was no recording of Scripture.
The matter of continuing personal ethical development was
much more difficult to chart. Few people responded in an outline form.
The information given ultimately best seaned organized by a five column
chart. Column one recorded the problan they were addressing in their
lives or the incident reported. Column two contained the influences
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which afiected their final decision. Column three included the action
they took to address the situation. Column four contained the changes
that occurred in them as result of their action. Column five listed
the particular Scripture that best spoke to their problem, action and
change.
The Evaluation Chart
The charted responses were studied and each column was
narrowed to the basic response variation that was present. The test
were renumbered from 1-36 with 1-15 being the Wesleyan Random Group,
16-20 being the Congregational Reflection Group and 21-36 being the
Christian Reformed Group. This charting allowed a quick overview of
the total information.
The basic information was not altered to any degree. There
were five columns for age classification using the following breakdown:
18-25, 26-35, 36-50, 51-65 and 66 and over. Four columns were allotted
for years of church manbership: 1-5, 6-10, 11-20, 21 and over The
positions held in the church narrowed to three columns: one, leadership
which was reserved for those who either served on the local church
board, if Wesleyan, or the consistory, if Christian Reformed; two,
teaching which was used for any response that specifically referred to
the word "teach"; three, auxiliary was used to describe work in the
various subsidiary organizations of the church. The church attendance
listing has six columns: three for regular attendance and three for
special attendance. These were labeled: (1) always , meaning those who
never missed church services except for emergencies; (2) nr>st, meaning
they occasionally missed for personal reasons; and (3) seldom, meaning
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they missed more than they attended. The determination of their agree
ment with church doctrine was a simple "yes" or "no." The next column
expanded the "no" answers by indicating where they disagreed with their
church's stand, e.g., on Baptism, last days or election.
The cases were evaluated according to the responses given by
the participants to the questions asked. The reply to, "What do you
think is going on in this situation?" was tabulated as positive, negative,
or normal. The positive response meant that the persons saw the event
as good. A negative response meant they saw the event as something
bad. If they rated the event as normal it meant they saw it neither
negative nor positive but just as a normal part of life.
The responses to the question "What do you think is expected
of the central person or persons in this situation?" were basically
three-fold: (1) they saw the person agreeing with the situation; (2)
they saw the person or persons disagreeing with the action that is
mentioned; (3) they saw the person or persons as needing to review
their position.
Ihe response to the question, "What do you think are the
essential elanents to be considered in making a decision?" were
classified personal, others, or divine. Those respondents who primarily
considered the personal needs of the central person or persons were
listed in the personal column. Those respondents who saw the situation
in light of how it affected others were marked others. Those respon
dents who saw the situation in light of what God wants were listed in
the divine column.
Answers to the question, "\hat action should be taken?" were
evaluated by the Beatitudes as defined in Chapter TWo in the summary
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paragraph. These were done in light of Wesley's statanent that these
8 particulars contained the essence of Christian living. ^ Poor in spirit
was defined as total dependence on God, realizing the human inability
outside grace to do good, ^tourning was used for responses that reflected
caring for others and identifying with them in their needs. Meekness
was used for responses reflecting the maintenance of the right with
graciousness. Answers which reflected a desire to know more of God and
live like Christ were classified as hungering and thirsting after
righteousness. Those actions which suggested a quality of life whereby
one loved his neighbor to the same extent that he loves himself were
placed in the column under merciful. Answers that showed the ability
to act from pure intentions in dealing with men were placed in the
pure in heart column. Responses were put in the peacemaker column if
they showed a quality of life lived above strife with others. The
coliarm marked persecuted was used for those who had a quality of life
that felt no need to strike back. These columns reflected action that
was being suggested by each respondent.
The colunns for Scripture were classified: Gospels, Paul,
James, John, Acts, and Old Testament. Ihe designation Gospels referred
to Matthew, Mark, Luke and John. Paul referred to the books normally
ascribed to Paul plus Hebrews. James, John and Acts and the Old Testa -
ment reflected their references clearly enough.
The last column in each case was marked personal action, and
was evaluated according to the Beatitudes mentioned previously. Here
2john Wesley, The Works of John Wesley (1872 rpt., Kansas City:
Beacon Hill Press, 1978), V. 251-52.
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the interest was on whether the person's action was different than the
action suggested for the subjects ot the cases.
The final columns of the working chart contained the answers
from the personal response. The reported problem was evaluated in terms
of love of people, care for people, spiritual, and a new task. Ihe
love of people meant they had a problan loving people. Caring for
people described those who could not reach out and care. Ihose who
voiced problans conmon to all Christians in walking with Christ were
placed in the spiritual column. If the event was just a new situation
it was placed in the new task column.
The reasoning behind the columns love of people and care of
people, came from three directions: (1) It arose frcm the fact that
these were the exact words ot sane of the participants. (2) Ihe column,
love and caring for others was based on the words, 'thou shaft love
the Lord thy God with all thy soul, mind and strength and thy neighbor
as thy self.' (3) The colunns were based on Wesley's statanent that
total love for God and man is all he ever meant by the term Christian
perfection. 3
Under the influences column four possibilities emerged:
public worship, private devotions, a word from God and a life situation.
By public worship was meant all of those activities of the public ser
vices. Private devotions included spiritual development from personal
references . A word from God referred to those instances where people
felt they had received a direct word from God V\^ether in public or
3john Wesley, A Plain Account of Christian Perfection,
p. 51.
67
private. A life situation referred to problems that came about because
situations changed.
The reasoning for the action column and Scripture column was
the same as before. The resulting changes were classified in four
ways. Sensitive to God expressed a new sensitivity to God. Sensitive
to others meant that they were more alert regarding the needs of
others. Love for others indicated that they had an increased love for
people. Those whose change was because of the normal maturing process
of the Christian were placed in the spiritual growth column. Again the
reasoning for the breakdown was based largely on Wesley's concept that
Christian perfection was love to God and man.
The Validity of the Test Groups
It is the opinion of the author that these groups of people
were typically representative of the churches. Further, these groups
were representative of the sort of responses that would be received if
the number of people participating were increased. That conclusion
is based on the following statistics:
First, the total age range within the adult church body was
represented within these groups from the young adult to persons of
retirement age (see Charts 1 and lA pp. 68 and 69). Second, the years
of membership were sufficient to indicate that these groups of people
had extensive experience in their respective churches (see Charts 2 and
2A pp. 70 and 71). The median years of membership for all three groups
was 22.3 years for those reporting years of church membership. Two
manbers of the Wesleyan Randan Group did not give years of membership.
The Wesleyan Random members had an average of 21.5 years of membership
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CHART NUMBER 1
AGE OF THE RESPONDENTS
o
OJ
00
1
in
1 X
2 X
X
4 X
5 X
6 X
7 X
8 X
9 X
10 X
11 X
12
13
14
15
Ibtil 1 zr~"5 2 2
ORG 16 X
17 X
18 X
19 X
20 X
Total 1 2 2
CRC 21 X
22 X
23 X
24 X
25 X
26 X
27 X
28 X
29 X
30 X
31 X
32 X
33 X
34 X
35 X
36 X
WRG: Wesleyan Random Group - a
group of fifteen persons
selected at random fron the
Allendale, Michigan,Wesleyan
Church.
CRG: Congregational Reflection
Group - a group of five
persons from the Allendale
Wesleyan Church who had been
a part of the writer's Doctor
of Ministry program since
1976.
CRC: A group of sixteen manbers
from the First Christian
Reformed Church of Allendale,
selected by their pastor.
Total 12 8 5
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CHART iNFUMBEH lA
AGE OF �fflE RESPONDENTS
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TEST GROUP WRG 7 U7o 27 07o 40.07o 13.0% 13.0%
CRG 20 07o 40 07o 40.07.
CRC 6 07o 13 07o 50.0% 31.0%
TCG 8 37o 22 27o 44.4% 19 4% 5.6%
URG: Wesleyan Random Group selected as a random sampling from
the Allendale Wesleyan Church.
CRG: Congregational Reflection Group were a part of the Doctor of
Ministry Program at the Allendale Wesleyan Church.
CRC: Christian Reformed Group selected by the pastor of the
First Christian Reformed Church of Allendale.
TCG: Total combined group is the combination of the WRG, CRG and
CRC.
Note: Percentages are rounded off to whole numbers. When necessary
they are taken to the nearest l/107o.
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CHART NUMBER 2
YEARS OF CHURCH MEMBERSHIP
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IJRG 1 X
2 X
3 X
4 X
5 X
6
7
8 X
9 X
10 X
11 X
12 X
13 X
14 X
15 X
Total 1 3 3 6
CRG 16 X
17 X
18 X
19 X
20 X
Total 1 3 1
CRC 21 X
22 X
23 X
24 X
25 X
26 X
27 X
28 X
29 X
30 X
Jl X
32 X
33 X
34 X
35 X
36 X
Total 1 7 8
CHART NU^EER 2A
YEARS OF CHURCH MEl^ERSHIP
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TEST GROUP
in 6-10 11-20 over
20
WRG 8% 237o 23% 46%
CRG 20% 60% 20%
CRC 6% 44% 50%
TCG 6% 12% 38% 44%
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per person. The Congregational Reflection Group had an average of 16.8
years of full membership per person. The Christian Reformed Group had
an average of 24.7 years of church membership. These statistics give
validity to the maturity of the test groups.
Third, these groups represented persons with a high degree of
involvement within the local church (see Charts 3 and 3A pp. 73 and 74)
The charts indicate that a significant percentage of persons in each
group were involved in the elected decision-making body of the church,
were teachers in the church school, and participated in the auxiliary
programs of their respective churches. These figures indicated groups
of people who were deeply involved in the total ministry of the local
church. The above facts gave additional support to the validity of the
test groups.
Fourth, these groups represented people with a high degree of
church attendance (see Charts 4 and 4A pp. 75 and 76). Regular attendance
was defined as attending twice on Sunday All three groups attended 1007o
of the Sunday services most of the time. These figures indicated that
the persons involved in this study were acquainted with the central
functions and activities of the church.
Fifth, in addition to attending twice on Sunday, the test
groups had a high percentage of attendance at services for special days
and special meetings (see Charts 4 and 4A pp. 75 and 76) Such regu
larity indicates a high degree of devotion to the church and should
indicate a high degree of understanding of church teachings.
Sixth, these representative persons were caimitted to their
church doctrine (see Charts 5 and 5A pp. 77 and 78). The persons in the
Wesleyan Combined Group were 100% in agreement with church doctrine. The
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CHART NU>BER 3
POSITIONS HELD
a,
�1-1
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03 C CO
U �H
<u x; i-<
u �H
CO ca X
<y <D
1 X X
2 X
3 X X
4 X X X
5 X X
6 X
7 X
8 X X X
9 X X X
10 X
11 X X
12
13
14 X X
15
Total 6 11 6
CRG 16 X
17 X X
18 X X X
19 X
20 X X X
Total 3 4 3
CRC 21
22 X X
23 X X
24 X X
25 X
26 X
27 X
28 X
29 X X
30 X X
31 X
32 X X
33 X X
34 X
35 X X X
36
Total 5 10 8
DEFINITION:
1. leadership - served on either
the church board or consistory -
the ruling, elected leadership
of the churches.
2. teaching - specifically men
tioned they had taught in the
church school or similar
situation.
3. auxiliary - served in one of
the subsidiary organizations
of their respective churches.
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CHART NUMBER 3A
POSITIONS HELD
Leadership Teaching Auxiliary
WRG 407o 737c 40%
CRG 607o 807. 60%
CRC 317o 637o 50%
TCG 397o 69% 47%
Note: these percentages were figured by dividing the nixnber of
people in the group into the nuni)er of people responding
m a particular colixnn rather than dividing the total
responses for the group in the particular column response.
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CHART NUMBER 4
CHURCH ATTENDANCE
REGULAR SPECIAL
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2 X X
3 X X
4 X X
5 X X
6 X X
7 X X
8 X X
9 X X
10 X X
il X X
12 X X
13 X X Regular: twice on14 X X Sunday
15 X X
^
Total 11 4 6 7 2 Special: services
CRG 16 X X called for
17 X X special purposes
18 X X
19 X X
20 X X
Totil 5 2 2 1
CRC 21 X X
22 X X
23 X X
24 X X
25 X X
26 X X
27 X X
28 X X
29 X X
30 X X
31 X X
32 X X
33 X X
34 X X
35 X X
36 X X
�iotal rF5 TT
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CHART NUMBER AA
TEST GROUP IVRG
CRG
CRC
TCG
CHURCH ATTENDANCE
REGULAR
03
to
03
0)
C/2
73.0% 27.0%
100.0%
69.0% 31.0%
75.0% 25.0%
SPECIAL
03
X)
r-H
(U
40.0% 47.0% 13.0%
40.0% 40.0% 20.0%
56.0% 44.0%
47.2% 44.4% 8.3%
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CHART NUMBER 5
AGREEMENT TO CHURCH DOCTRINES
AGREEMENT DISAGREEMENT
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7 X
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9 X
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11 X
12 X
13 X
14 X
15 X
Total 15
CRG 16 X
17 X
18 X
19 X
20 X
Total 5
CRC 21 X
22 X
23 X
24 X
25 X X X
26 X
27 X
28 X
29 X X
30 X
31 X X
32 X
133 X
34 X
35 X
36 X
Ibtal 13 3
~
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CHART NUMBER 5A
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AGREEMENT TO aiURCH DOCTRINES
AGREENENT
TEST GROUP WRG
CRG
CRC
TCG
X
100%
100%
81%
92%
19%
8%
CO
PQ
DISAGREEMENT
ca
a
u
5
c
o
o
9.5% 4.8% 4.8%
4.0% 2.0% 2.0%
Note: the percentages in the disagreement column are a division of the
no column under agreonent because one person had difficulty
with two doctrines
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persons in the Christian Reformed Group were only 197o negative in res
ponse to three issues: (1) the church's doctrine of infant baptism rather
than believer's baptism; (2) the matter of the church's a-millenial view
of escatology; and (J) the doctrine of election instead of man choosing
to serve Christ. Only the last question referred to one of the basic
five points of Calvin's teaching. Ihe persons in the Christian Reformed
Group had a strong commitment to the doctrines of their church. These
groups were valid study groups because they were firmly coimitted to
their church's doctrinal stance.
In summary these groups were valid test groups for the pur
poses of this study. They were representative in age range, and they
had been manbers long enough to understand the various aspects of the
church. Ihey were actively involved in the church and its outreach.
Ihey regularly attended church on Sundays and on special days. They
were cccmitted to the doctrinal stance of their respective denominations.
Ihe quest of the next chapter in this study was to answer whether or not
Christian practice in the Wesleyan tradition is related to the doctrine
of heart purity.
CHAPTER 6
THE TESTING RESULTS
The information gathered in the case studies and personal
experience profiles was evaluated to answer the original question, "Does
the doctrine of heart purity affect the practical living of Wesleyans?"
This question is answered in this chapter Ihe result is not a simple
yes or no; rather, it is yes and no with qualifications, as the following
data and evaluation suggest.
Ihe first major division of this chapter is a consideration of
the responses, comparing the Wesleyan Random Group,! (-j-,g Congregational
Reflection Group, ^ and the Christian Reformed Group. 3 It must be noted
that the percentages given in the charts were the result of averaging the
responses to a given question. Ihese percentages do not reflect the
dynamics of each group's response to a question in a particular case. The
answers given reflected the individuality of the group when addressing
matters of the church, home, and work.
It must also be noted that due to the size of the CRG, five
^Hereafter the Wesleyan Random Group will be referred to as WRG.
^Hereafter the Congregational Reflection Group will be referred
to as the CPvG.
^Hereafter the Christian Reformed Church Group will be referred
to as the CRC.
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manbers, one response often greatly shifted the percentages. If they
each answered the question, every answer represented 207o of the group.
The results of the testing were valid for this situation. The
author has not assumed that they are valid universally for all Wesleyans
and Calvinists.
In What Ways do Wesleyans Appear to Function
on tne Same Level with Calvinists"?
First, Wesleyans and Calvinists did not see ethical situations
differently according to this study. The first guideline question, "what
do you think is going on in this situation?" did not appear to be answered
differently by either group (see Charts 6, 6A and 6B, pp. 82-84) The per
centages of the CRC compared with the Wesleyan Conbined Group'^, the WRG
and CRG added together, were close.
There are some variants that distort the averaged percentages.
The CRC response was more negative than the CRG and WRG in Case A. These
differences were possibly due to the fact that the CRC felt Gladys had
been wronged, e.g. "Gladys had grounds for her hurt."
The WRG "positive" response in Case B indicated that Karen was
"unsure of what God's will was." The CRC was more negative than the
WPvG or CFvG which may be accounted for in light of church teaching which
equates Roman Catholics with non-Christian.
The CRG was more negative in Case C. This may have been the
result of the group's strong involvement with the business world, e.g.
"Bill is having to teach others a job they could take from him."
^Hereafter the Wesleyan Ccmbined Group will be known as the
WCG.
CHART NUMBER 6
Ia/HAT do you THINK IS GOING ON IN THIS SITUATION?
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CHART NUMBER 6A
WHAT DO YOU THINK IS GOING ON IN IHIS SITUATION?
CASE A CASE B CASE C
0)
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Negat
1 1�1
Negat]
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Negat;�H(0o oz U3O Mo o
mc 43.07o 43.0% 14.0% 15.0% 54.0% 31.0% 21.0% 29.0% 50.0%
CRG 40.0% 40.0% 20.0% 60.0% 40.0% 80.0% 20.0%
CRC 37.5% 62.5% 73.0% 27.0% 19.0% 31.0% 50.0%
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CHART NU^�IBER 6B
I^^HAT DO YOU THINK IS GOING ON IN THIS SITUATION?
(Cases ABC Combined)
TEST GROUP WRG
Positive Negative Normal
26.87o 41.57, 31.77o
CRG 13.07o 60.07o 27.07o
CRC 19.07o 55.07o 26.07.
WCG 23.27o 46.47o 30.47.
Note:
WRG:
CPxG:
CRC:
WCG:
the percentages for this chart are figured using the
number of people responding in each group.
Wesleyan Random Group
Congregational Reflection Group
Christian Reformed Group
Wesleyan Ccmbined Group - the WRG and the CRG
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Second, Wesleyans saw the same options in a given situation as
Calvinists in this study (see Charts 7, 7A and B, pp. 86-88). The
second question, "what do you think is expected of the central person or
persons in this situation?" was answered the same by all groups. The
charts indicate the WCG and CRC percentages were remarkably close. The
statistics emphasized that Wesleyans did not see what was expected of
them in any different light than Calvinists did in the given cases.
Theology did not appear to determine how one saw a situation nor what
was expected of them as individuals in the situation.
The overall percentages may have been affected by the variations
within the cases. The IM} response in Case A was 12% less than the CRG
and 11% less than the CRC in the "agree" column. The difference was
noted but the author has no explanation. The CRC had 13% in the "dis
agree" column while the WRG or CRC had none. This may be the result of
the strong negative feelings toward the board's decision mentioned
before. The WRG indicated that the subjects should review the situation
127o more than the CRG and 22% more than the CRC. The difference was
noted but no explanation wan be suggested frcm the present information.
The overall percentages were affected by Case B in the following
ways: (1) the CRG responded to the "agree" column 307o more than the WRG
and 277c. more than the CRC. The author suggests that on the whole the
CPvG were more inclined to be more objective than were the other two
groups. Less of their personal feelings showed through. (2) The WRG
"disagree" response was 42% greater than the CRG and 22% greater than the
CRC. The WRG saw Karen expecting her parents to disagree, e.g. "Karen's
parents are expected to have some qualms about Don's religion," or "Karen
expects ill feelings." (3) The CRC responses classified "review" were
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CHART NUMBER 7
WAT DO YOU THINK IS EXPECTED OF THE CENTRAL PERSON (S) IN THIS SITUATION?
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CHART NUMBER 7A
l^HAT DO YOU THINK IS EXPECTED OF THE CENTRAL PERSON (S) IN THIS SITUATION?
CASE A CASE B CASE C
<u
0)
u
L
sagree Review 0)0)n Lsagree Review Agree Lsagree Review<P Q 'i�io o
WRG 717o 297o 507c 427c 87o 777c 157o 87c
CRG 837o 177c 807c 207o 807c 207o
CRC 807o 137c 77c 537c 207c 277o 947o 67c
CHART NUMBER 7B
InIHAT do you think IS EXPECTED OF THE CENTRAL PERSON?
(Combined Cases)
TEST GROUP
Agree Disagree
1
Review
mc 67.07o 18.07c 15.07c
CRG 81.07o 6.07c 13.07c
CRC 76.07o 13.07c 11.07c
WCG 70.97o 14.57c 14.57o
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197o greater than the mc and 77o greater than the CRG. The CRC responses
indicated a strong need for all parties to think through the situation.
The totals are distorted in Case C by the fact that the CRC
had 177o nnre in the "agree" column than the WRG and 147. more than the CRG.
Ihe v\n:iter suggests that this difference might be the result of the
respondents' theology which stresses duty to God. Ihis strong anphasis
on agreanent affected the percentages under "disagree" and "review."
Third, persons of Wesleyan theological stance did not see the
essential elanents for decision making any differently than Calvinists.
Ihe question, "\^hat do you think are the essential elements to be con
sidered in making a decision?" gave insight into the thinking of the
groups regarding what must be considered in making a decision in each
case (see Charts 8, 8A and 8B, pp. 90-92). Ihe WCG percentages were
remarkably close to the CRC. Ihese percentages indicate that Wesleyans
saw the essential elements in decision making very much like Calvinists
did. Their viewpoints of what had to be considered were virtually the
same. Both groups saw the situation, the action expected of individuals,
and the essential elanents for consideration similarly. The statistics
gathered did not indicate any gap in the thinking of the groups up to
this point.
Ihe general conclusions drawn fron the preceding statements
may be skewed by Case A. The CRG "personal" response was 397. larger than
the WRG and 187o larger than the CRC. The WRG saw the essential elements
as "others" 167c more than the CRG and 107c over the CRC. The WRG answers
classified "divine" were 237o more than the CRG and ll7o more than the CRC.
Ihese differences were noted but the data does not suggest answers.
Some Case B differences affect the averaged computations. The
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CHART NUMBER 8
XmAT DO YOU THINK ARE THE ESSENTIAL ELEMOTS TO BE
CONSIDERED IN MAKING A DECISION?
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CHART NUMBER 8A
mT DO YOU THINK ARE THE ESSENTIAL ELEMENTS TO BE
CONSIDERED IN MAKING A DECISION?
Personal ucners
co >
Divine Personal Others
^
Divine Personal Others
^ o
Divine
WRG 21.0% 36.0% 43.0%
CRG 60.0% 20.0% 20.0%
CRC 42.0% 26.0% 32.0%
41.0% 18.0% 41.0%
33.0% 67.0%
25.0% 25.0% 50.0%
21.4% 14.3% 64.2%
20.0% 20.0% 60.0%
19.0% 6.0% 75.0%
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CHART NU^BER 8B
WHAT DO YOU THINK ARE IHE ESSENTIAL ELEMENTS TO BE
CONSIDERED IN MAKING A DECISION?
(Combined Cases)
TEST GROUP
Personal Others Divine
mc 29.07o 22.07c 49.07c
CRG 37.57o 12.57c 50.07c
CRC 29.07c 20.07c 51.07c
WCG 31.07o 20.07c 49.07c
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WRG had "personal" replies that totaled 8% more than the CRG and 16%
more than the CRC. The author notes that the WRG answers included a
variety of personal concerns rather than just the concern regarding how
a "no" answer would affect Karen. The CRG had no response in the "others"
column. The CRG "divine" answers were 26% greater than the WRG and 17%
greater than the CRC. The CRG wrestled with the question, "What does
God want?"
Case C percentages were very close except that the CR,C had
replies in the "divine" column that were 16% more than the WRG and 20%
more than the CRG. This may be the result of the strong sense of duty
expressed by the persons in the CRC. The CRC saw the situation as
"cleancut - review his Christian principles - do as asked."
Fourth, the scriptural references given by all three groups
in support of their answers were not significantly different (see Charts
10, lOA and lOB, pp. 94-96). Not everyone gave a scriptural reference for
every answer. Some gave more than one Scripture for an answer. The per
centages in Charts 10 and lOA regarding scriptural proof-texting were
remarkably close. Ihe overwhelming majority of the Scriptures used came
frcsn the Gospels and Paul. Paul's writings accounted for one half of the
total Scriptures used. The combination of Paul's writings and the
Gospels accounted for 74% of the WRG, 75% of the CRG and 77% of the CRC.
Wesleyans appeared to quote the same biblical sources as did Calvinists.
It seems that in all three groups that Paul's writings were more authori
tative than the Gospels. Perhaps they were more familiar with Paul's
writings. Wesleyans did not use significantly different scriptural
sources to defend the action they recoiimended.
The scriptural responses were affected by variables not
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CHART NUMBER lOA
SCRIPTURE
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CHART NUMBER lOB
SCRIPTURE
(Combined Cases)
Gospels Paul James John O.T. Acts
TEST GROUP
IVRG 27.0% 46.0% 7.0% 5.0% 15.0%
CRG 15.0% 60.0% 10.0% 15.0%
CRC 26.0% 51.0% 2.0% 7.0% 12.0% 2.0%
WCG 23.0% 50.8% 4.9% 6.6% 14.8%
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reflected in the conbined averages. The CRG consistantly quoted Paul
more than any other scriptural authority. The author's favorite writer
in the N.T. is Paul. Perhaps these people had reflected upon a ntmber
of the author's sermons. In Case A several differences were noted that
have no apparent explanation from the available data. (1) The CRG
quoted Paul exclusively. (2) The WRG had the only response to Jamies.
(3) Ihe l\!RG had the only O.T. quote.
Ihe IJRG and CRC had significantly larger responses to Paul
than the CRG in Case B. Ihe data suggests that both the WRG and CRC
were struggling with II Cor. 6:14. Ihe CRC had no response from the
gospels or John but had the only response from Acts. In relation to
Case C, the variations were singled out but no reasons were given. The
CRG used the gospels 22% less than the WRG and 27% less than the CRC.
James was quoted by the WRG and John by the CRC. The supportive Scrip
ture for the "personal growth" section veered fron the norm in that the
CRC had no entry in the "gospels" but had several Old Testament responses.
Fifth, there was little difference in the way Wesleyans and
Calvinists thought the subjects should respond to this situation (see
Charts 9. 9A and 9B, pp. 98-100). Ihese statistics appear to indicate
that the respondents had no overwhelming differences in their concept
of the type of action that should be taken. These percentages did not
reflect the second action that addresses the matter of how the respon
dents would personally react. These figures did represent how participants
felt the people they were reading about should react.
Ihe variables in the percentages of this question might distort
the combined averages. In relation to Case A, the CRC had a 70.6% response
to "meekness" in comparison to 40% for the CRG and 50% for the WRG. Ihe
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CHART NUMBER 9
WHAT ACTION SHOULD BE TAKEN?
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CHART NUMBER 9A
imi ACTION SHOULD BE TAKEN?
mc CRG CRC
CASE A
Poor in spirit 19.07o 20.07. 11.87.
Mourn 6.07. 20.07.
Meek 50.07o 40.07. 70.67.
Hunger & Ihirst
Merciful 11.87.
Pure 12.57. 5.97.
Peaconaker 12.57o 20.07o
Persecuted
CASE B
Poor in spirit 46.77o 20.07. 6.07.
Mourn 20.07o 40.07.
tfeek 20.07. 94.07.
Hunger & Thirst 20.07.
Merciful 6.67.
Pure 26.77.
Peaconaker
Persecuted
CASE C
Poor in spirit 33.07. 25.07.
^burn 6.07o 25.07.
Meek 11.07. 20.07.
Hunger & Thirst 11.07. 20.07. 6.07c
Merciful 17.07. 19.07c
Pure 11.07. 6.07.
Peacemaker 11.07. 40.07. 19.07.
Persecuted 20.07.
CHART NUMBER 9B
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Ia/HAT ACTION SHOULD BE TAKEN
(Conbined Cases)
Poor
in
Spirit
Mourn Meek Hunger
&
Ihirst
Merciful Purein
Heart 0)
o
ca
cu Persecuted
TEST GROUP
WRG 32.6% 10.2% 20.4% 4.1% 8.2% 16.3% 8.2%
CRG 13.0% 20.0% 27.0% 13.0% 20.0% 7.0%
CRC 14.3% 8.2% 55.1% 2.0% 10.2% 4.1% 6.1%
\m.G 28.0% 12.5% 22.0% 6.0% 6.0% 12.5% 11.0% 2.0%
POOFv IN SPIRIT: total dependence on God - a realization of our inability
outside of grace to do good.
MDURN:
MEEK:
caring for others and identifying with them in their
needs.
maintaining the right with graciousness.
HUNGER &. THIRST: a quality of lifestyle that is always desiring to know
nnre of God - that in light of the promise lives a life
style like Christ.
MERCIFUL:
PURE IN HEART:
PEACEMAKER:
PERSECUTED:
a quality of life whereby I indeed love my neighbor to
the same extent that I love myself.
able to act fron pure intentions in their dealings
with men.
quality of life lived above strife with others.
a quality of life that feels no need to strike back.
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data pointed to a strong enphasis, in the responses of the CRC, to con
front the board. Ihe responses contained sane of the following phrases:
"talk to the chairman," "go to the board and find out why," "confront the
board," and "ask the board chairman in a kind way."
There were three variants in Case B that have an affect on the
combined percentages. The WRG had 46.7% of its responses classified as
"poor in spirit" in comparison with 20% for CRG and 6% for the CRC.
Possibly the WG saw this as a situation that was out of their hands.
They answered with such phrases as "depend on God," "fervent prayer,"
"prayer," "pray," "have Karen and Don search the Scripture," and "much
prayer." The CRG had 407. of its answers in the "mourn" column in com
parison with 20% for the V/RG and none for the CRC. The percentage is
noted but the data offers no explanation. The CRC had 94% of its
answers classified as "meek" while the WRG had none and the CRG had only
20%. This may be because many of them felt the parents should oppose
the marriage. They used words such as: "the parents should not give
approval," "discourage the relationship," "carmunicate the possible pro
blems," and "forcefully tell Karen she may not marry him."
Four things V'^ere noted in Case C for which the data did not
suggest reasons: (1) the CRG had no "poor in spirit" response while the
WRG had 33% and the CRC had 25%. (2) The CRC had 25% "mourn" response
viiile the CRG had none and the WRG had only 6%. (3) The CRG had no res
ponse to "merciful" while the WRG had 17% and the CRC had 19%. (4) The
CRG had a 40% response in the "peacemaker" column in comparison to the
11% of the WRG and the 19% of the CRC.
Sixth, in general, the answers to the question, "How would you
respond to this situation?" did not have wide variances between the test
102
groups (see Charts 11, llA and IIB, pp. 103-105) As a general overview
it appeared that Wesleyans and Calvinists responded similarly to given
situations. The WRG, CRG and CRC responses to personal action, in light
of the cases and the personal faith in action section, were ranarkably
close.
The above statistics were affected by group responses in the
individual cases. The author noted in Case A that the WRG had a 367o
"poor in spirit" response to the CRG and CPvC's 207o. Further, the CRC
had a 337. "peacemaker" response in comparison to 147. for the WRG and 207o
for the CRG. The responses did not indicate a rationale for these shifts.
Case B statistics may have skewed the statistics. It was
noted that only the WRG had 27.37. for "mourn." Ihe CRC had a 697. "meek"
response which was largely a reflection of the strong teachings that
Roman Catholics should not marry protestants. Finally, the response to
"pure in heart" had 36.47. from the WRG and 607. from the CRG. The large
CRG response may have been a reflection of their concern for right
intentions. Ihis may have come fron their intense work on the doctrine
of heart purity.
Case C may have distorted the data in the "poor" response.
Here the CRC had 64.37. while the WRG had only 44.47. and the CRG had 207..
Ihe author recognized the percentage difference between the WG and CRC
but was not able to substantiate the reasons why they were different.
Ihe CRC response indicated a high degree of personal inability to
handle such a situation. Ihe CRC expressed themselves in terms like
"I would need extra grace."
Ihese statistics, when seen as a whole, involving all responses,
indicated that the respondents would not react any differently than they
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CHART NUMBER llA
HW WOULD YOU RESPOND TO THIS SITUATION?
WRG CRG CRC
CASE A
Poor in spirit 36.0% 20.0% 20.0%
^fourn 7.0%
Meek 36.0% 40.0% 40.0%
Hunger & Ihirst 7.0% 20.0% 7.0%
Merciful
Pure
Peacanaker 14.0% 20.0% 33.0%
Persecuted
CASE B
Poor in spirit 18.0% 20.0% 25.0%
Mourn 27.3%
Meek 18.2% 69.0%
Hunger & Ihirst 20.0%
Merciful 6.0%
Pure 36.4% 60.0%
Peacemaker
Persecuted
CASE C
Poor in spirit 44.4% 20.0% 64.3%
Mourn 11. 1% 14.3%
I^ek 11.1% 20.0%
Hunger & Thirst 11.1% 20.0% 7.1%
Merciful 11.1% 20.0%
Pure 11.1% 20.0%
Peaconaker 14.3%
Persecuted
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CHART NUMBER IIB
HOW WOULD YOU RESPOND TO THIS SITUATION?
(Combined Cases)
Poor
in
spirit
c
Meek Hunger
&
Thirst
Merciful Purein
Heart
Peacemaker
1
Persecuted
TEST GROUP
mc 32.0% 15.0% 23.0% 6.0% 3.0% 15.0% 6.0%
CRG 20.0% 20.0% 20.0% 6.7% 26.7% 6.7%
CRC 36.0% 4.0% 38.0% 4.0% 2.0% 16.0%
WCG 28.6% 10.2% 22.4% 10.2% 4.1% 18.4% 6.1%
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had suggested the persons in the case studies should act. The Wesleyan
and Calvinist viewpoints did not seem to affect the reaction of the
respondents .
Seventh, the influences that change the individual's life
appeared to be the same (see Charts 13 and 13A, pp. 107-108). The groups
listed the same influences in the section in which they were asked to
OTite about how their faith had informed their lifestyle.
Ihe "personal influences" statistics were affected by the
fact that the CRG was equally divided between "private devotions" and
"public worship." This may have been that the CRG was more conscious of
the need to include their experiences in these areas because they had
TOrked with the author
These figures indicate that Wesleyans and Calvinists were
influenced by the same things in their personal decisions about life.
Wesleyans, like Calvinists, were affected first by private devotions,
second by public worship, third by life situations, and fourth by direct
word from God.
In given situations, Wesleyans and Calvinists appeared to
function ranarkably alike in their walk with Christ. They tended to see
situations in the same light. They saw the same things expected of the
people involved in the situations. They saw the same things as central
to the decision-making process. They quoted from the same biblical
writers in justifying their answer. The action that the given individuals
must do and the course of action they would personally follow were similar.
They were ranarkably close even in what influenced their private walk
with Christ. Theology did not influence action in given situations when
the several responses were considered as a whole.
CHART NUMBER 13
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CHART NUNBER 13A
INFLUENCES - PERSONAL
Worship
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Devotions fromGod
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TEST GROUP mc
CRG
26.37o
50.07o
42.l7o
50.07o
5.37. 26 . 37.
CRC 31.07> 38.07. 8.07. 23.07.
WCG 32.07. 44.07. 4.07. 20.07.
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At What Point did Wesleyan Theology Affect Personal Ethics?
The first section of this chapter, which is the result of ccm
bined responses, appeared to confirm that, in general, Wesleyans did not
react significantly different than Calvinists to a given situation. They
saw the situation, the expectations of the people involved, the central
issues, the scriptural reasons, and the action to be taken. At this
point it would seon that the question was answered. However, there were
some significant aspects of the study that led to other conclusions.
In the last section of the questionnaire each person was asked
to describe an incident where his/her faith informed actions (see Charts
12 and 12A, pp. 110-111). It was in this section that the most supportive
material to the concept that theology did affect everyday life appeared.
Here actual growing areas of life were related to basic theological
understanding.
The CRC responded to this section with 317o giving no answer at
all. Those who responded to the question gave answers that were best
identified as wither "spiritual" or "new task" oriented problems.
First, the WRG and CRG both had a representative group who
dealt with problans other than the normal Christian walk or a new situation
in life. In each of the groups, I'/RG, CRG and WCG there is more than 407o
of the group that said their faith was addressing the areas of either
loving or caring for others. This appears to point to an other -oriented
concern as the "growing edge" of their walk with God. The written
statanents were even more expressive of this as they used statanents such
as: "I did not love people," "I had a hard time loving people," "I had
an inability to like some people," "I reacted to people very quickly and
CHART NUMBER 12
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CHART NUMBER 12A
PROBLEM - PERSONAL SECTION
Love
of
People
Care
for
People
Spiritual NewTask
1
TEST GROUP WRG 297o 147o 217c 367,
CRG 207.= 207c 207o 407c
CRC 367c 647c
WCG 267o 167c
1
217c 377c
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negatively." "I was attempting to force others to feel and think as I
felt," or "I was looking on persons according to denominations and not
as Christians."
This area of the growing edge touching the matter of loving
others suggested that these people's lives were being affected by the
doctrine of heart purity for they were struggling with the basic out
working of love. John Wesley, in describing "The Character of a Metho
dist," said that he "loves every man as his own soul."^ If these people
were recognizing a need for a greater love, then heart purity was
affecting their lifestyle. There was a desire to love others and care
for others. Wesley said that loving all men was a sign of heart purity.
Ihese people were wrestling with the basic concerns of heart purity -
love of others. The author recognizes that the above statistics might
be interpreted as an indication that these people were just learning the
basics of heart purity. However, it was the author's opinion that these
responses were those of persons who already were familiar with the
basics of heart purity but were struggling with their practical impli
cations.
Second, the action taken by the individuals to remedy the
problem implies that Wesleyans are affected by their theology (see Charts
14 and 14A, pp. 113-114) In general this section did suggest that
Wesleyans and Calvinists were not significantly different if one looked
at the WRG and CRC. The WRG had 71.47o, and the CRC 907o of their respec
tive respondent's action best classified as "poor in spirit." "Poor in
6John Wesley, A Plain Account of Christian Perfection (1872
rpt., Kansas City: Beacon Hill Press, 1966), p. 17
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spirit" was classified as a total dependence upon God, hence a reali
zation of the inability of persons outside of grace to do good.'' It was
the opinion of the author that Wesleyan Christian practice was related
to Wesleyan theology. The Wesleyans spoke of "praying for specific help
to love," "speaking less affirmatively," and "of being more loving."
Ihird, the resulting changes of a personal faith in action
indicate that theology was affecting lifestyle (see Charts 15 and 15A,
pp. 116-117) When ccmbined, the responses, "more sensitive to God,"
"more love for others," and "more sensitive to others," 507o of the WRG
and 407o of the CRG were personally affected in this way. Ihese figures
indicated that the "growing edge" of Wesleyans in addition to normal
spiritual growth was being affected by the doctrine of heart purity in
this study. Wesleyans were growing in the matter of becoming more and
more sensitive to others and to God and were more loving toward others.
Ihey expressed thanselves as now able to "love the unlovely" and "able
to consider how scmeone else feels before they act." The renewed care
for others came through. These people appeared to be fitting into the
lifestyle that Wesley describes as the character of a Methodist.^
When one moved out to the "growing edge" of the experience of
the Wesleyan respondents it appeared that their responses were being
shaped by the understanding of the doctrine of heart purity. Ihey were
becoming more caring and more sensitive persons. If Christ's words were
correct when He said "Greater love has no one than this, that one lay
Two.
'Ihis is the definition given for "poor in spirit" in Chapter
^Wesley, A Plain Account of Christian Perfection, pp. 17-21.
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down his life for his friends" (Jn. 15:13); if Wesleyan theology is
love of those about us; if loving God is a part of the results of
having a pure heart; then in their everyday walk with God Wesleyans were
putting heart purity into action. The percentage of those who were
living out the implications of heart purity was not overwhelming but it
was significant.
Summary
Vlheu the responses to the three case studies were averaged
together Wesleyans appeared to function on the same level with Calvinists.
The relationships between the teachings of heart purity and practical
Christian living were not evident in the averaged statistics. First,
Wesleyans and Calvinists did not view the ethical situations differently.
Second, Wesleyans saw the same options in a given situation as Calvinists.
Theology did not appear to determine how one saw a situation nor what
was expected of them as individuals in the situation. Third, persons of
a Wesleyan theological stance looked at the essential elements for
decision-making similar to Calvinists. Fourth, the scriptural references
given by all three groups in support of their answers did not significantly
differ. The ccmbination of Pauls writings and the Gospels accounted
for 747o of the WRG, 757o of the CRG and 777o of the CRC. Fifth, there was
little diversity in the way Wesleyans and Calvinists thoought the subjects
should respond to this situation. The respondents, in this study, had no
overwhelming difference in their concept of the type of action that should
be taken. Sixth, in general, the answers to the question, "How would you
respond to this situation?" did not have wide variances between the test
groups . Seventh, the influences that change the individual's life
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appeared to be the same. The groups listed the same influences in the
section in which they were asked to write about how their faith had
informed their lifestyle. Theology did not influence action in given
situations when the several responses were considered as a whole.
There were some significant aspects of the study that led to
other conclusions than the ones mentioned above. The last section of
the questionnaire offered the most supportive material to the concept
that theology did affect Christian practice. (1) The WRG and CRG both
had a representative group who dealt with the problems other than the
normal Christian walk or a new situation in life. In each of the groups,
WRG, CRG, WCG, there was at least 40% of the group that said their faith
was addressing the areas of either loving or caring for others. (2)
The action taken by the individuals to remedy the problem implies that
Wesleyans are affected by their theology. (3) The resulting changes of
a personal faith in action indicate that theology was influencing life
style. Wesleyans were growing in the matter of becoming more and more
sensitive to others and to God and were more loving toward others.
Wesleyans, in their everyday walk with God, were putting heart purity
into action. The above data indicates a need for further teaching
on the issues involved in the relationship between the doctrine of heart
purity and practical Christian living. The next chapter explores the
central elements in such a teaching program.
CHAPTER 7
GUIDELINES FOR A PASTORAL ETHICS TEACHING EMPHASIS
How does a pastor raise the level of ethical response of his
people in their everyday interaction with others? The findings of the
preceding chapter indicated that the Wesleyans reacted to given situations
in much the same manner as the Calvinists tested. The preceding chapter
also implied that only 40% of the Wesleyan response exhibited a struggle
with love to God and man as the place of their growing edge. What
elements must a teaching program possess to move Wesleyans into that
struggle between faith and action? The purpose of this chapter is to
address this question within the limits that are appropriate to the
information gained from the dialogical testing procedures. The chapter
was limited to the perspective of a pastor seeking to implement the
Wesleyan lifestyle of heart purity among his people.
An Ongoing Task
Any attempt to raise the level of ethical living of the be
lievers in a local church must be seen as an ongoing task. It is a
continuous process. To assume that one sermon or one series of sermons
will do the job is to miss what is happening in the congregation. A
WRG respondent said, "one circumstance may bring you to action but it
hasn't been only that sermon but the accumulation of everything you've
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learned. One of the CRG members voiced the same sentiment in the
dialogue session when he said, "It's very rare anyone hears a new idea
or a new thing and jumps right on it." The responses from the CRC
confirmed this concept. Their firmest position was taken on something
that had been taught over and over This means that the pastor must look
at the task as one which needs constant attention.
Such a task will be ongoing in the sense of a conscious effort
to repeat the basic concepts. Repetition will mean continued emphasis
on the same subject from various perspectives not a mere repetition of
work. Perhaps one of the CRC grasped this when he said, "One of the most
beneficial anphasis of the church is the insistence that we attend divine
services on the Sabbath Day as often as we physically can." His state
ments before and after indicated that it was continuing exposure to the
truth that gave the needed strength for life's everyday situations.
The pastor should see repetition like deposits in a bank;
teaching values to be consulted when difficulty arises. The same man
who spoke of the value of divine services also said, "That's what gives
me strength." One of the WRG expressed the concept in these words: "I
think a sermon hits you right at the time you hear the sermon because.
God may be dealing with you in that area." The teaching was a backdrop
for future action. Ihis message touches the present need, but even the
present need has been addressed in part by the past.
Ihe banking concept of ministry addresses the past as well as
present sources of information. The present pastor and the teachers in
^Quoted from the dialogue session with WRG. Hereafter
reference to the particular group being quoted will be noted in the
text but not formally footnoted.
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the local church are not the only depositors in the individual member's
bank of operable knowledge and change. This bank of knowledge has had
deposits from other sources, e.g., former pastors and childhood training.
Effective contribution to this bank of knowledge danands a high level of
personal understanding of individuals within the congregation. The
pastor must be effective in the designing of input which will speak to
needs. Wesley wanted his young preachers to teach in the homes. He
knew it would aid the learning process of the people. 2
The ongoing presentation of information needs to be as com
mitted to addressing the needs of people as Wesley was committed to
addressing needs. One of the manbers of the CRG remarked "I'm saying
you are going to learn more frcm something when you have a need." If
people learn from sessions where they have the most needs, then need-
oriented teaching will benefit the hearers. Ihis is not to say that
theology will not be addressed, but that theology is best addressed as
it is shown to relate to needs. Such teaching is not easy, but it is
productive.
A Task Tanpered by People
Any teaching designed to teach the message of heart purity and
its practicality for everyday living, should have concern for people at
its center The Wesleyan pastor must temper what he has to say with
2john Wesley, Ihe Works of John Wesley (1872 rpt., Kansas
City. Beacon Hill Press, 1978), VIII, 302.
^Albert C. Outler, '�esley in the Christian Tradition," The
Place of Wesley in the Christian Tradition, ed. Kenneth E. Rowe
C-tetuchen, N. J. : Scarecrow Press, 1976), p. 14.
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where his people are spiritually, cognitively, and objectively A
teaching program should be tempered by the realization that persons
respond to the concepts when they have a personal need. Ihe pastor who
realizes that seme respond quickly because they are needy will not be
tanpted to belittle those who are not receiving with the same openness.
Nor will he assume that his job is completed if no one responds. Rather,
he will be continually looking for new ways of presenting the same truth
through needs he has observed.
A Task to be Addressed by Every Teaching Tool
As was previously noted, Wesley, in writing to his lay
preachers, encouraged his lay preachers to get in the homes, for he
recognized the value of personal teaching as well as public preaching.
Wesley OTOte pamphlets and songs to answer questions. He used every
teaching resource available to him to teach the people called Methodists.
Like Wesley, the task of implanenting the doctrine of heart purity
must be supported beyond the Sunday sermon. Every legitimate teaching
tool must be used or the task will not be completed. Repetition, by
various methods and means, is essential.
For one thing, any effective teaching program must be sup
plemented by good devotional material. The participants in the test
groups indicated that their lives were affected by private devotions.
Ihe WRG and CRC both indicated they were affected more by private
devotions than they were by public worship. Ihe CRG was equally affected
by public and private means. These statistics indicate that if one only
uses the public means of preaching, Sunday School classes, and prayer/
Bible studies, he is missing a major input to people. People were more
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affected in general by what they are doing in their private devotions
than in public services, according to these studies.
A valid teaching emphasis will be supplonented by devotional
and inspirational materials that reinforce the public teaching concepts.
Negatively stated, unless the pastor is accenting public worship with
private devotional material he may be missing an effective avenue to
canplement the public teaching ministry. Wesley diligently practiced
this method of teaching. There were materials available for private use
for all Christians.
An adequate teaching program must be taught by exanplary
teachers. The message that came through from the dialogue groups over
whelmingly supported the necessity of teacher credibility One CRG
manber said "You may hear as much input fron the other person but it
doesn't mean as much." Personal living affects the task of teaching,
A monber of the CRC group said of her pastor: "His non-verbal com
munication is always the thing that is most important to me." The
discussion continued, "Watching the way he lives, the way he reacts to
his neighbors, his kids, to us, really speaks louder than his sermons
from week to week on the whole."
The people were saying that the lifestyle of the teacher/
preacher affects the reception of the message. Any message of heart
purity must be taught by persons who exemplify the lifestyle of the
pure in heart. If the supportive lifestyle is not present, then the
teacher's effectiveness is diminished. The closer the teacher exanplifies
his own teachings, the more effective the teaching. Downey and Kelly's
report regarding how teachers are involved in teaching morals confirmed
this concept. "In the end, the quality of the teacher is the most
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crucial ingredient in any recipe for moral education, as indeed it is for
all forms of education."^
The task of teaching heart purity needs to be supported by
a small fellowship group. The CRG's total response to the testing
program was an example. According to the directions given, they wrote
more canplete answers. They struggled with each question and answered
in language that was more easily understood. Ihey had experienced a
long-time association with the program, therefore understood better the
purpose for the testing program. Their fellowship with the pastor pro
vided a support to the teaching program. The WRG acknowledged the inpor
tance of a prayer group within the church for their own change and growth.
A planned emphasis on heart purity will profit by a small group emphasis
to further its effectiveness. The Methodist class meetings filled this
need for small group support, allowing men and wonen to meet in a conmon
setting.
Every possible method must be used to teach the message of
heart purity. Devotional material should be provided in accordance with
the thane. Ihose who teach must lead lives that support the concepts
they are seeking to impart to others. People need opportunity to further
relate truth to personality in a small group setting. Ihese supportive
avenues of teaching are indispensable to the total message.
A Task Complanented by the Work of the Spirit
Ihe task of teaching the doctrine of heart purity finally
^Meriel Downey and A. V. Kelly, Moral Education Theory and
Practice (London: Harper and PnOw, 1978), p. 210.
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must rely upon the work of the Holy Spirit for effectiveness. Often
the Holy Spirit speaks to needs that are not addressed by what is said.
He reveals needs and He applies the message.
It is the Spirit who aids in revealing the needs that are
present. One WRG participant expressed his awareness of a need in his
life as the "Holy Spirit showed me." There was a direct revelation
of need through the Holy Spirit's work in his life. The teaching,
educating work of the Holy Spirit must be operative to bring men to an
awareness of need. The Holy Spirit's work of conviction must be operative.
The Holy Spirit's ministry must be present to apply what has
been taught to the everyday life situations. It is the Spirit (Jn. 14:26)
who brings to memory those things that are the most conducive to right
decisions. The WRG expressed this sentiment in the statement, "I can't
get away from the Word and Spirit." The pastor, intent on instilling
the messages of heart purity within the hearts and thoughts of his people
for the purpose of affecting lifestyle, must depend heavily upon the
Holy Spirit for personal applications to individual needs.
Wlien the pastor has exhausted his ability, he must depend upon
the Holy Spirit for His convicting power and for His application. This
is not excusing the pastor frcxn making every effort, but it is a recog
nition of the direct intervention of God to change action.
Sunmary
A pastor conmitted to raising the ethical level of everyday
living through concentrated instruction in heart purity must incorporate
the following things among others. He needs to see the task as an on
going one that involves years, not just a few sermons. These years are
127
spent teaching over and over again the basics of the doctrine and its
application to life. The teacher must be coimitted to teaching as a
concept of banking knowledge for future use. The teaching must be
centered on the needs of the people; seldom does new information in
itself result in imnediate action. The teaching program must be supported
by materials for private use in everyday devotions. The preacher-
teacher must offer an authentic lifestyle that models his own teaching.
Teaching must be given in small groups as well as the full church
setting. \^en these elements are included there cones a time when the
preacher must leave his efforts with the Holy Spirit who impressed the
concept on the unconscious. These elements must be present for the
teaching of heart purity to manifest itself roost effectively in
Christian practice.
CHAPTER 8
SUMMARY CHAPTER
The pastoral experience of the author and his peers, leaders
within the Wesleyan Church, testimonies of those involved with Wesleyan
revivals, and current Wesleyan theological writers raise questions about
personal ethics among Wesleyans. This study on heart purity and its
effects upon the Christian life flows out of these conflicts between
theology and practice.
Problem
This study assumes that the doctrine of heart purity should
affect the practical living of Wesleyan people. To test that assunption
certain key questions were raised: Was there a particular lifestyle
experienced by those who had professed heart purity as taught by -the
leaders of the Wesleyan holiness movenent? Was there a caimon way of
looking at life situations? Did Wesleyans respond to a given situation
in a unique way? Did Wesleyans incorporate the Scriptures into their
reasoning? Did they take action on problems of Christian practice that
was distinctive? What things concerned Wesleyans on the growing edge
of their relationship to Christ? In brief, were Wesleyans measurably
affected in their practical living by the doctrine of heart purity?
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Design of Investigation
An investigation was designed to answer these questions as
follows: First, the basic criteria for evaluating a Wesleyan personal
ethic were established. This involved a review of Wesley's interpretation
of the Beatitudes, a look at Wesley's conmitment to practicality = and a
survey of Wesleyan doctrinal distinctives related to the subject of
inquiry Second, an experimental case study testing program was designed
to evaluate the central thesis question. Third, participants were asked
to express in writing how faith was related to action in their lives.
Fourth, the case study experiment was conducted on three groups, two
Wesleyan and one Calvinist. Fifth, the results of the testing of the
three groups were contrasted and compared in order that the similarities
and/or differences in the application of theology to practical Christian
living in each of the theological contexts could be identified. Sixth,
on the basis of the data from the experimental study, the basic ingre
dients of a positive teaching program for practical ethics were dis
cussed .
Findings
Ihe study found the following statements were true for this
study when the results of the case studies were averaged together: (1)
Wesleyans and Calvinists did not view the ethical situations differently.
(2) Wesleyans saw the same options in a given situation as Calvinists.
(3) Persons of a Wesleyan theological stance looked at the essential
elanents for decision-making similar to Calvinists. (4) Ihe Scriptural
references given by all three groups in support of their answers did not
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significantly differ. (5) There was little diversity in the way
Wesleyans and Calvinists thought the subjects should respond to this
situation. (6) There were no wide variances between the test groups'
personal responses to the situation. (7) The influences that change
the individual's life appeared to be the same.
The study also indicated that theology did affect Christian
practice in relation to personal growth. First, the Wesleyans had a
representative group who struggled with problons other than the normal
Christian walk or a new situation in life. Second, the action taken
by the individuals to remedy the problan implies that Wesleyans are
affected by their theology Third, the resulting changes of a personal
faith in action indicated that theology was affecting lifestyle.
Conclusions
The results of this particular study may be tentatively used to
anticipate the response of other similar groups. First, theology did
not influence Christian practice in given situations when the several
responses were considered as a whole. Wesleyans and Calvinists appeared
remarkably alike in their responses to given situations. Second, a
significant minority of seme 40% were being affected by their theology
on the growing edges of their lives. They were struggling with love for
God and man, particularly love for man. Their ethical responses were
being affected by the doctrine of heart purity. Third, private devotions
were more influential in people's lives than public worship. Fourth, the
data indicated that ethical levels of living were raised over periods of
time by a needs-oriented, consistent teacher who saw his task as con
tinuing for as long as he taught.
Recomnendat ions
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The study lends itself to further study in several areas.
First, further validation of the testing results of one local setting
would be beneficial. This testing could be done by: (1) using larger
groups of Wesleyans to confirm the results stated above; (2) using
Wesleyan and Calvinistic metropolitan churches to determine the impact
of the setting; (3) using a non-Christian group to see if theology
affects one's viewpoint.
Second, it would be beneficial to use these results and develop
a more structured test that would examine the extent to which Wesleyans
are struggling with the basic growth issues of increased sensitivity
to God and man. Third, a Wesleyan ethic needs to be developed to give
a basis for other studies. Fourth, an attanpt to develop devotional
materials from a Wesleyan perspective would be beneficial.
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